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The historical development and transformation of the
International Izmir Fair

Basak Sénmez' &4
Irem Yasar?
Terane Mehemmedova Burnak?

Abstract

The perspective on the Izmir Fair, possessing both national and international significance in the
history of the Republic, forms the main theme of this study, dating from the present day of the
celebrations of the 100th anniversary of the Republic. Established in 1923 during the Izmir Economic
Congress, the fair gained global recognition after moving to Kiiltiirpark. Throughout its century-long
history, it endured the challenges of World War Il and the Cold War, serving as a diplomatic platform.
Despite hosting the International Union of Fairs (UFI), Kiiltiirpark faced a dilemma in becoming profit-
oriented, leading to a lack of clear direction. In 1990, Kiiltiirpark was recognized as a 2nd-degree
natural and historical site by the Cultural and Natural Heritage Preservation Regional Board but
controversy arose with the Izmir Fair Kiiltirpark Environmental Planning and Fair Complex
Architectural Project Competition, conflicting with preservation efforts. This controversy exacerbated
the tension between Izmir Metropolitan Municipality and professional chambers, persisting today.
This study aims to shed light on how Kiiltiirpark, recognized for hosting significant international
achievements during the Republic era and considered one of the symbols of the Republic, has
deviated from its essence in contemporary times due to various urban development activities and
decisions.

Keywords
Izmir Fair, Kiiltirpark, Urban memory, History of the Republic, Commons

Introduction

Located in the city center and assuming various roles, Kiltirpark has been one of the significant public
spaces in Izmir, persisting from the past to the present. In other words, Kiltirpark offers participants
multifaceted, layered, and communal spaces with cultural, political, entertainment, relaxation, and green
space elements. With these aspects, Kiiltirpark has become one of the architectural-sociological
images shaping urban memory. While becoming a focal point for urban dwellers, Kulturpark also creates
different focal points for itself, including organizational and architectural elements (such as gates,
pavilions, museums, etc.). Over the 100-year period from 1923 to the present, Kulturpark has
experienced changing and evolving functions, sometimes emphasizing its role as a fairground and
sometimes as a park. However, above all, its endurance for a century as a symbol of the Republic and
modernity, persisting in national and international arenas, has been the most significant aspect.

The study investigates the Kiltirpark’s urban space, common and its place in social memory, as well
as the relationship between space and memory. Located centrally in Izmir, Kultlirpark took its place in
the city's memory as a fair, trade, and cultural area when the Izmir International Fair, founded in the first
year of the Republic, was moved to Kiiltlirpark in 1936. The park has undergone transformations and
changes over the years, shaping its present form.

The development and evolution of cities are shaped by past events, cultural activities, and social
movements. In this context, urban spaces, with their history, constitute a significant element of urban
memory, forming the identity of cities. Izmir, hosting many different civilizations throughout its history,
is a city that encompasses cultural riches. In 1922, during our struggle for independence, a major fire
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broke out in the city of I1zmir, resulting in significant damage. The belief in the future and our values
brought by the Victory of Liberation (Turkish War of Independence) gave our nation the strength of
revival. Immediately after our victory in the Turkish War of Independence, the Izmir Economic Congress
was convened in 1923 to outline new roadmaps, a testament to this belief. The transformation of the
Congress into an exhibition showcasing local products was an important first step towards the future
formalization of the Izmir Fair. Starting with its inaugural and official edition in 1927, the 9 Eyliil Sergisi
(September 9 Exhibition) began to represent the outward-facing aspect of Izmir and Tirkiye (Turkey).
Starting in the early years of the Republic, the Izmir International Fair, which moved to Kiltirpark in
1936, has enriched the urban memory by hosting not only trade fairs but also trade, culture, and other
social activities. As a space that bears witness to the city’s history, this location is a crucial formation
for understanding the city’s history and carrying it into the future.

The changes the I1zmir Fair has undergone have a long history of debate. Founded with an exhibition
during the Izmir Economic Congress in 1923, the Izmir International Fair evolved into the September 9
Exhibition in 1927. This exhibition's participation from domestic and foreign institutions established it as
a modern and international status indicator for Izmir. Despite the global economic crisis of 1929, the
exhibitions continued as the September 9 Exhibition in 1933. By transitioning from an exhibition to a
fair, it expanded its scope successfully during that era. Various events with fair identities increased
participation, highlighting the need for a new location. A crucial turning point came with the relocation
of activities to Kiiltirpark, a prominent public space in Konak district, which was once home to the
Armenian neighborhood and St. Stepanos Church before the 1922 fire (Kultirpark, 2024). After the fire,
the area lost its previous identity and developed a new one. With traditional fairs moving to Kiltlirpark
in 1936, exhibitions replaced fairs, marking another transformative period. This shift saw a significant
rise in local and foreign participants, government pavilions, and visitors, enhancing Turkiye's
recognizability and position. From 1939 to 1947, the fair faced reduced participation due to World War
II. During the Cold War, it became a platform showcasing global relations. These fairs, characterized
by their international, national and local qualities, became multifaceted focal points. A notable aspect
of the Izmir Fair was its unique position as a significant fair held sustainably every year. Serving both
commercial and cultural purposes, the fair prompted new demands until the 2000s, leading to
uncontrolled urbanization. The proposal to build an underground parking lot and the subsequent legal
processes further marked significant changes, turning the park from a center of commercial and cultural
activities into a site of tension. The perception of the Izmir Fair has changed over time due to political,
social and urban transformations, yet it has grown in commercial activities. The opening of a new
fairground in 2015 has reduced it to an ordinary green space. Although the Izmir Fair, established in
the Republic's early years and continuing today, has lost its modernity and international qualities, its
historical value should not be overlooked.

Figure 1. Izmir Kilturpark .

" Source: Google Earth (02.02.2024)

Literature Review: The History of Studies on the Izmir Fair

Between the 1950s and the 1980s, the Izmir Fair was one of Turkey's most significant cultural,
economic, and political events. Although the fair has lost some prominence from its peak years, it
continues to exist. Literature reviews on the fair, which possesses a multi-layered and multifaceted
identity, reveal numerous studies related to Kdltirpark, where the fair experienced its most vibrant
periods.

Kiltirpark, as a significant component of Izmir's collective memory, has played an important role in
urban life through various functions over different periods. Since its opening in 1936, it hosted the Izmir
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International Fair, losing this function when the fair was relocated in 2015. This change marked a turning
point in the identity of the park and in the collective memory of Izmir's residents. Emel Kayin (2015), in
her article titted Animsama ve Unutmanin Temsilleri: Izmir Enternasyonal Fuari ve Kiiltiirpark’in Hafiza
Katmanlari emphasizes that the Izmir International Fair and Kiiltirpark have been significant elements
of the city of Izmir in socio-economic, cultural, ideological and spatial dimensions. She also highlights
that through the transformations experienced from the past to the present, the area has become a multi-
layered memory space. According to Kayin (2015), Kiltirpark has undergone changes in four
fundamental periods throughout its historical process: from the 1940s to the 1950s, Kiltlrpark served
as a stage for Republican modernization; from the 1950s to the 1980s, the period described as the era
of worn ideals and settled habits where entertainment culture came to the forefront; from the 1980s to
the 2000s, the period characterized by popular culture and consumer consumption, where the functions
of Kultirpark and the fair intertwined; and from the 2000s to the present, a period of searching for
representations of the past and the construction of the future following the relocation of the fair (Kayin,
2015). In this context, memory layers were examined through the representations of remembrance and
forgetting, which create different identity definitions for the place. Kayin (2015) proposed a conservation
framework for the memory layers of the Izmir International Fair and Kiltirpark within the legacy of the
Modern era. This framework aims to integrate the park, which holds an important place in the city's
memory, well into urban life and to sustainably relate the memory layers with contemporary living
(Pasin, Kiling & Yilmaz, 2015).

During the establishment process of the Republic, Kultirpark, which hosted the |zmir Fair, played a
significant role both spatially and ideologically in the construction of the state, in line with the economic
goals of the period (Altan, 2015). Altan’s study titled /zmir Fuari, Kiiltiirpark ve Tiirkiye'nin Insasi
examines how the new urban identity, defined through the modernization and contemporary policies of
the era, was represented in public spaces that encompassed exhibition, entertainment, and leisure
functions. It also evaluates the shaping process of new urban life practices that occurred and were
intended to occur in the newly constructed spaces (Altan, 2015). According to Altan, both the fair and
the park served not only as spaces for displaying a modern and urban identity but also played an active
role in continuously reproducing this identity through spatial practices in the park’s cultural and
entertainment structures.

Various studies have been conducted to explore how Kdltlrpark forms a collective ground in terms of
social and individual identities and memories. Can and Drinkwater (2015) analyzed their oral history
interviews with Kiltirpark users through Punter's conceptual framework of activities, physical structure,
and meaning that transforms space into a 'place.' The analyses revealed that activities such as dining,
entertainment, concerts, strolling, and sports, as well as physical spaces like casinos, tea gardens,
pavilions, theaters, and amusement parks, are key reminders in data collection, deeply intertwined with
Kiltirpark's history. According to Can and Drinkwater (2015), the ideological, nostalgic, and social
meanings attributed to these activities and spaces play a significant role in the identity construction of
ordinary urban users. In this context, it was emphasized that Kultlrpark users, regardless of their ethnic,
sexual, cultural, and class differences, acquire a collective |zmir identity. Values such as family,
childhood, entertainment culture, and democracy are reconstructed and positively reinforced in
memories as they are orally shared through the reminder activities, spaces, and their associated
meanings. However, current issues such as overcrowding, insecurity, pollution, and urbanization
interrupt this construction process and lead to memory distortion. This study essentially presents a
cognitive memory map of Kiltlrpark.

After reviewing the literature, this study aims to summarize the 100-year multi-layered history of the
Izmir Fair and establish a foundation for transferring this knowledge to the future. Given that collective
memory is constructed through the shared experiences, testimonies, agreements, and conflicts of
individuals in public spaces, future scenarios for Kiltlirpark cannot be considered independently of this
memory (Pasin, Kiling & Yilmaz, 2015). In this context, the study aims to provide a comprehensive
account of the park's memory layers. The primary goal of the study is to offer a framework for existing
research in this field and to establish a solid basis for future research. Accordingly, the historical
changes of the Izmir Fair, its place in collective memory, and potential future projections will be
examined in detail.

Aims and Method

The aim of this study is to examine the spatial and functional changes of the Izmir Fair, which stood out
with its socio-cultural, economic, and contemporary roles during the founding period of the Republic of
Tarkiye, in the urban memory. The article that addresses the urban memory and commonality of
Kultirpark examines its changing and transforming aspects, its functionality, and the actors responsible

Tur. J. Sop. Urb. St., 2(2) 2024 70



© The Authors
Sénmez et al. (2024). The historical development...

for these changes. The tragic position of Kultlrpark, caught between the conflicting ideas and tensions
among the actors, as well as the concerns of development and profit, is questioned.

The selected period of 1923-2023 has been analyzed chronologically by identifying the transformations
and turning points of the Izmir Fair in the city based on the information obtained from sources and
individuals. Given that this 100-year period coincides with the 100th anniversary of the Republic of
Turkiye, it is aimed to emphasize once again the importance of the Izmir Fair, which is one of the
symbols of independence.

The early Republican Period witnessed the accelerated modernization efforts and initial formations
shaped by state policies between 1923 and 1936. The second period (1936-1960) encompasses the
processes leading to the transformation of the Izmir Fair into Kiltirpark. Between 1960-2000, the study
delves into the evolving functions and meanings in the context of a globalized world, capitalism, and
consumer society and their impact on space and urban memory. Post-2000, attention is drawn to the
changes in decisions and debates concerning the transformation of the Izmir Fair and Kiltlrpark into
areas of rent.

The Izmir Fair constitutes a layered reading that has become one of the symbols of the Republic in the
urban memory, starting with the early period of the Republic of Tirkiye and continuing in some form for
years with its steadfast stance. Despite facing adverse practices, demolitions, and additions, the Izmir
Fair is a complex structure that ensures the continuity of collective memory. In other words, the Izmir
Fair and Kiiltirpark are valuable Republican legacies with a 100-year steadfastness that ensures the
continuity of urban memory.

Literature Review: Izmir Fair from The Republican Era to The Present

From the Izmir Economic Congress to Tiirkiye’s First International Fair: The Interwar Izmir
International Fair (1923-1936)

The year 1922 encompassed critical periods in Izmir, including discussions on the city’s infrastructure
and demographic structure following the Great Fire of Izmir, as well as deliberations on economic
decisions amidst the ongoing struggle for independence. Preparations began for the 1zmir Economic
Congress, scheduled to take place from February 17 to March 4, 1923, following the victory of the
Turkish War of Independence in 1922. Concurrently, an exhibition was opened to facilitate
communication among Turkiye’s sectoral workers and to promote local products. The Economic
Congress and the exhibition were held at the Aram Hamparsumyan Stores in the Kemeralti Yemisciler
Bazaar. The exhibition showcased local products such as cotton, oranges, olive oil, carpets, soap and
fabrics (Askan, 2011). These initiatives constituted an important development laying the groundwork for
the Izmir Fair.
Figure 2. Izmir Economic Congress at Aram Hamparsumyan Stores, Apikam Archive,

In commemoration of Izmir’s liberation and with significant contributions from the governor of the time,
Kazim Dirik, the first official September 9 Exhibition, was organized in 1927. The exhibition, which
included both indoor and outdoor spaces, was held at the |zmir School of Arts, known at the time as the
Mithatpasa Vocational High School (Agkan, 2011). What distinguished the September 9 Exhibition from
the exhibition at the Economic Congress was the participation of numerous foreign companies
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alongside many domestic official institutions and firms (71 state institutions, 195 domestic companies
and 72 foreign companies) (Cakmak, 2023). In this regard, Izmir, one of the symbolic cities of the
independence struggle, became the birthplace of the Izmir International Fair, which symbolized both
the transition to the republic and modernity and international status.

Figure 3. Kdltirpark Izmir International Fair

Source: izfag (2024a).

Following the consecutive exhibitions held in 1927 and 1928, the global impact of the 1929 Great
Depression also affected Tirkiye. Izmir, being a port city, played a significant role in this influence. Izmir
Port, one of the commercial ports with a wide hinterland, experienced a period of stagnation and as a
result of this adverse effect, the September 9 Exhibition could not be held again after 1929.

By the 1930s, efforts to overcome the impact of the economic crisis were made under state-driven
economic policies with the aim of achieving self-sufficiency in the country through domestic products.
In line with this objective, the city of Izmir, with its experience in exhibitions, hosted an event on 9th
September 1933 under the name Dokuz Eyliil Panayiri (September 9 Fair). With the participation of
foreign and predominantly local companies (23 foreign, 130 local, 9 chambers of commerce, and 11
government institutions), the event, attended by approximately two hundred and forty thousand people,
transformed into a stimulating economic activity (Cakmak, 2023). The internationalization of the
September 9 Fair in 1934, followed by the Arsiulusal Panayir (Inter-National Fair) in 1935, became a
traditional fair that, with increasing interest and participation, gave rise to other needs. Alongside
addressing these needs, the development of a Kiiltiirpark (Culture Park), which would symbolize a
modern stance, became a topic of discussion.

Establishment of Kiiltiirpark: Attaining a Significant Fair Identity on a Global Scale (1936-1960)

Kulturpark is a collective structure that accommodates the social, cultural, health, and recreational
activities of the public and domestic and foreign visitors and participants under one roof. It has
transformed from traditional fairs into official event venues. Kiiltirpark, with its 360,000 square meters
of green space and modern facilities, hosted the Arsiulusal Izmir Fuari (Inter-National Izmir Fair) for the
first time in 1936. Significant economic revenues were generated through the participation of both
domestic and foreign exhibitors and visitors. Many state institutions such as Stimerbank, Turkiye Seker
Fabrikasi (Turkiye Sugar Factory), and Devlet Demiryollari (State Railways), which had participated in
previous years, also participated in this year’s fair. Additionally, Kulttrpark hosted over 300,000
domestic and foreign visitors in total (Cakmak, 2023). With the increasing number of participants, the
Izmir fair strengthened Turkiye’s national and international position. Starting from 1937, the fair began
to be referred to as the Enternasyonal Izmir Fuari (International 1zmir Fair). In the 1938 fair, unlike
previous fairs and festivals, the opportunity for the commercial sale of products was provided. In this
context, not only social and cultural but also commercial revenues were opened up.

The event, which had been organized since 1927, encountered a challenging period as it continued into
the ninth edition in 1939 with the onset of World War Il. The fair in 1940 concluded with financial losses
due to the ongoing war and reduced participation. Despite the tense environment, the International |zmir
Fair maintained its functionality and continued to be organized. The fair, which was closed in 1942,
reopened in 1943. Particularly during the years 1944-1946, it served a national function, while from
1947 onwards, it resumed its organization with an international character (Askan, 2011).

During the 1950s and 1960s, new relationships emerged under the influence of the Cold War. The |zmir
Fair gained a new dimension with the display of products from the United States of America (USA), one
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of the actors in the Cold War. In other words, the fair became a mediator in the economic and diplomatic
relations between Turkiye and the USA. Moreover, the Izmir fair served as a platform reflecting the
tensions between the USA and the Union of Soviet Socialist Republics (USSR), becoming a center for
power displays. After 1960, the competition between the USA and the USSR shifted towards space
exploration. The Izmir Fair continued to serve as a venue for power displays in this context as well. This
time, the fair transformed into a space where arguments representing the space ideologies of the two
powers were exhibited alongside its traditional purpose (Babaoglu, 2023).

Kulturpark, hosting the Izmir Fair, has preserved the spatial changes in its qualitative and quantitative
values in a spatial sense. Particularly, until the 1960s, it showcased its spatial transformations as
demolition and construction. According to the data from 1959, it encompassed various spatial elements
of many qualities (Karpat, 2009):

Figure 4. Kultirpark Izmir Fair Organization Spatial Elements, 1959

LOCAL FOREIGN INSTITUTION
PAVILIONS PAVILIONS PAVILIONS BANKS MUSEUMS
DDY Austria CEK _ Etibank Arkeoloji Miizesi
Delen Murekkebi Belgium THK Is Bankasi Saglik Muzesi
Demir Celik Fabrikalari Bulgaria Eski Muharipler Dernegi Stimerbank Turk Eserleri Muzesi
Erbezci Cyprus Et ve Balik Kurumu Yapi ve Kredi Ziraat Mizesi
Havuzlu Sergi Evi ve Czechoslovakia Toprak Mahsulleri Ofisi Tiirkiye Emlak ve Kredi Zirai Donatim
Resim Galerisi Denmark Makine Kimya Endustrisi
inhisarlar England Tarm Sats
Kula Mensucat Fabrikasi France
Odalar Birligi Hungary
Paksoy Limited Sirketi Iran
Petrol Ofisi Israel
PTT Italy
Sise Cam Netherlands
Turyagd Pakistan
Uniliver Poland
Vita-Sana Romania
Russia
West Germany
Yugoslavia
CHILDREN'S ENTERTAIN
GARDENS PLACES POOLS GATES CASINOS
Gicek Seri Acik Hava Tiyatrosu (9 Eylil Dekoratif Havuz 26 Adustos Ada
Cocuk Bahgesi Kapist) Kaskatl Havuz (Kahramanlar) Atis Poligonu
Glil Bahgesi  Agik Hava Tiyatrosu (Devlet Nebatat Havuzu 9 Eylil (Basmane) Fuar Gél
Nebatat Bahgesi Tiyatrosu) Uzun Havuz Cumhuriyet (Alsancak) Kibana
Akasyalar Cay Bahcesi Yuvarlak Havuz Lozan Kugik Gol
Aynali Ev Suni Gol Montré Lunapark Patinaj
Atl Karinca Magara Restoran
Auis Poligonu Mogambo
Camlik Senar Bahcesi Palmiyeler Alti
Déner Dolap
Minyattr Golf Kulibu
Patinaj Pisti
Parastt Kulesi
Revi
Sirk
Tenis Kullbii
Ucan Ordek

Source: Adapted from Karpat (2009).
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Kdltdrpark not only serves as a fairground but also invites cultural, social, entertainment, and
recreational activities. According to data from 1959, spatial elements and organizations are things that
people of all ages want to spend their time on. With its collective structure, Kultirpark is a significant
asset as a city park, embodying important values for the period. While Izmir Fair progressed between
1960-80, Kiltirpark experienced a decline. The prioritization of economic values over cultural values
led to negligent planning and construction in Klltirpark. Positioned in the city center and dominating
an important green area, Kiltlrpark suffered from imbalanced destruction and construction, resulting
in a loss of green space (Karpat, 2009). As a consequence of these changes and transformations,
Kiltirpark’'s directions of use as a fairground and a park have left traces in the city’s memory,
sometimes overshadowing each other and sometimes complementing one another (Karakus, Akalin,
2017).

Figure 5. [zmir Fair 1969 (APIKAM Archive)

KULTURPARK

IZMIR ENTERNASYOMAL FUAR

PAVYOMLAR - STANDLAR VE TESISLER PLAM

Source: Karpat (2009).
The Gradual Loss of Fair Identity between 1960-2000

Gaining significant attention and evolving into a prominent event nationwide, the Izmir International Fair
continued its development similarly during the 1960s. On May 27, 1960, a military revolution, the first
in Turkish history, took place. Approximately three months after the revolution, the Izmir Fair reopened
with international status (Demokrat Izmir Newspaper, 21.08.1960; Karpat, 2009).

In the 33rd Izmir Fair held in 1964, the miniature train began to circulate within the KulturPark for the
first time. The Democratic Izmir Newspaper, published in the same year (20.08.1964), emphasized that
the miniature train was the most captivating feature at the fair (Karpat, 2009).

Beginning in the 1950s, fair cabarets, which gained significant popularity, continued to exist as one of
the peaks and references of Tirkiye's entertainment scene until the era of multi-channel televisions.
Fuar Go6l Gazinosu, Mogambo Gazinosu and Manolya Bahgesi, named by Zeki Miiren, were among the
most significant cabarets. Renowned artists such as Safiye Ayla, Zeki Miren, Bllent Ersoy, Gonll
Yazar, Sezen Aksu, Tanju Okan, and many others became synonymous with the 1zmir Fair during that
period. Even today, musical activities during fair days are predominantly carried out through open-air
concerts (Arkitera, 2024a).

In his article published in 1968, journalist Sadun Tanju likened the Izmir Fair to a globally respected
public school through educational exhibitions held periodically (Yeni Asir Newspaper, 21.08.1968;
Karpat, 2009). Despite making progress in fair development between 1960 and 1980, the Kiiltirpark
deviated from its initial goal of being a public school. Efforts to enhance exhibition areas within the
Kdltdrpark during this period led to the loss of its function, resulting in unregulated and unplanned
construction (Karpat, 2009).

In 1968, the Kiltirpark hosted the Congress of the International Union of Fairs (UFI). This development,
which contributed to the international recognition of the fair, facilitated participation not only from
American and European countries but also from Asian and African countries (Kaya, 2016).

In 1973, the 1/25000 scale Izmir Metropolitan Master Plan, prepared by the Nazim Plan Office, was
revised in 1978. According to the plan, KiltirPark was designated as an urban green area and a
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fairground and a decision was made to relocate it to an approximately 4220-hectare area in the
northwest of the city (Karacorlu, 1995).

During the 45th UFI Congress held in 1978, the then mayor of Izmir, ihsan Alyanak, proposed the
celebration of 1981 as the Year of Atatlirk in all world fairs. Considered an honorable matter for Turkiye
through ongoing efforts, this proposal was accepted. Consequently, the 50th Izmir International Fair,
which was held in 1981, was opened under the name Atatiirk Fair (Kaya, 2016).

Until the year 1990, the fair organized by the Izmir Metropolitan Municipality was transferred to IZFAS
(Izmir Fair Services Culture and Art Affairs Inc.), established in partnership with the Union of Chambers
and Commodity Exchanges of Turkiye, Aegean Region Chamber of Industry, Aegean Exporters'
Association, Izmir Chamber of Commerce and Izmir Commodity Exchange. In their public
announcement during the establishment of IZFAS, they stated their aim to elevate Izmir fairs to a
competitive level with international fairs (Kaya, 2016).

Due to both its historical significance and natural wealth, Kultirpark was registered within the framework
of the Cultural and Natural Assets Protection Law in the 1990s. It was officially designated as a 2nd-
degree natural protected area and a historical site by the 1st Regional Board for the Protection of
Cultural and Natural Assets in Izmir (Alpaslan, 2017).

On February 16, 1990, the specifications for the Izmir Fair Kiltiirpark Environmental Arrangement and
Fair Complex Architectural Project Competition were published in the Official Gazette. According to the
specifications, the old power plant garage area was included in the Kiltlirpark area, and an approximate
area of 105,000m? was designated for the construction and planning of specialized fairs, commodity
exchanges, securities exchanges, hotels, conference centers, open exhibition areas, an 800-vehicle
parking lot and revenue-generating facilities (Karagorlu, 1995). An article in the Planning Magazine in
1995 criticized the absence of urban and regional planners and landscape architects in the competition
team during the preparation of the competition specifications. It emphasized that this situation was
attributed to the political circles of the Izmir Metropolitan Municipality viewing the Kiiltirpark area as an
urban rent zone. These factors led to the content of the competition not considering the city residents
and social life.

There was a controversial development in the results of the competition. The project by Sutkri Kocagéz,
Merih Karaaslan and Sukri Gunday won the first prize. The victory of Sukri Kocagdz, who was a
member of the board of directors of the Izmir branch of the Chamber of Architects, against the decisions
of the Chamber resulted in changes in the board and related decisions after the competition (Karacorlu,
1995).

The main approach of the team consisting of Merih Karaaslan, Mursit Ginday, and Sikru Kocag6z in
the competition was the purification of Kdiltlirpark from arabesque entertainment venues and fair
cabarets. Instead, these areas were proposed to be transformed into semi-open spaces for leisure and
sports activities, contributing to cultural life when not in use during fairs. Additionally, the integration of
Kalturpark with nature was aimed at adding geographical elements such as meadows, rivers, lakes,
and mountains to the park, which was initially a flat area. The team indicated that they based these
decisions on the concept of Olmsted’s general environmental park that went beyond the understanding
of English and French gardens, as seen in the Central Park competition in 1853. According to this
perspective, the infinite diversity of nature should be reflected in designs. In the context of Kultirpark,
they aimed to synthesize this approach with the concept of geometry and geography contrast, striving
to design clear, memorable perspectives (Oztan, 1993).

Figure 6. The Izmir Kiiltlrpark project was designed by the team of Merih Karaaslan, Mursit Gunday and Sukri
Kocagoz
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After the developments in the Chamber of Architects, a lawsuit to suspend the execution was filed on
10.04.1990 at the Izmir Administrative Court on behalf of the relevant chambers of TMMOB (Union of
Chambers of Turkish Engineers and Architects) (Karagorlu, 1995). During that period, different
perspectives emerged on this issue. The Chamber of Architects, considering Kiiltiirpark as the city’s
largest and most well-organized green area, argued that removing the functions and structures causing
noise and environmental pollution, occupying green areas, and renovating the recreational, sports
areas, and landscaping of Kiltlirpark was the correct decision. However, the municipality emphasized
that the competition aimed to develop the vacant area adjacent to Kultlrpark to the requirements. It
was stated that this development should integrate with the existing area, and uses related to
entertainment, sports, art, and culture should continue while preserving the main characteristics.
Despite the decision of Izmir 1st Regional Board for the Protection of Cultural and Natural Assets on
1.2.1990, which declared the competition, Izmir Metropolitan Municipality and Konak Municipality
proceeded with the competition, and it was noted that this irregular procedure could harm the
competitors (Karpat, 2009). However, later on, the 1st Cultural and Natural Assets Protection Board,
on 19.04.1990, accepted the approval of the competition under certain conditions with its decision
numbered 1851. This decision stated that, besides preserving the natural structure of Kiltirpark, it
could be opened to public use, taking into account the public interest, and the protection boards should
also approve the conditions for this use. Following this decision, the Board filed a lawsuit against the
Ministry of Culture (Karagorlu, 1995).

During this tense period, the lawsuits filed against the Izmir Metropolitan Municipality Presidency and
the Ministry of Culture were rejected. The competition was postponed for an indefinite period but was
reopened after the decision was made.

The years 1980-1990 were highlighted on the official page of Kiltlirpark, emphasizing that Kiltlirpark
had lost its former significance in the field of trade fairs and many specialized fairs similar to the Izmir
Fair had been opened worldwide.

The technological advancements and globalization of the 1980s and 1990s reshaped the global
understanding of trade fairs. General trade fairs and cabaret entertainments entered a period of
decline. Initially, there was a transition from international fairs where countries participated to fairs
representing companies; then, the era of specialized fairs began. From the |zmir International Fair
(IIF), numerous specialized fairs that gained global recognition were born. The boundaries of the fair
industry had now surpassed Kiiltiirpark (Kiiltiirpark izmir, 2024).

As of 1997, the cultural and artistic aspects of the Izmir Fair were emphasized alongside its commercial
aspect. In line with this, cabaret activities within Kultirpark were discontinued (Karpat, 2009).

The Transformation of Kiiltiirpark into a Speculative Area Until Today

With the changing approach to trade fairs in the 2000s, the need for exhibition halls arose to maintain
the tradition of lzmir fairs in Kultirpark. Until the new fairground planned in Gaziemir came into
operation, temporary exhibition halls and hangars were erected using detachable elements (Alpaslan,
2017). These temporary structures continue to exist to this day.

In 2006, with the Strategic Planning Project, the Izmir Metropolitan Municipality Council decided to
construct an underground parking lot with a capacity of 590 vehicles in Kiiltirpark. Despite objections,
warnings, and concerns raised by professional chambers, civil society organizations, and city residents
based on scientific, technical, ecological, and social reasons, the construction of the underground
parking lot in Kultlirpark commenced. Legal experts argued that the underground parking lot would not
be a solution to the parking problem in Izmir; instead, they emphasized the need to address traffic
issues first. A lawsuit was filed to cancel the urban planning amendment that paved the way for the
construction of the underground parking lot and to suspend its implementation. The Izmir 1st
Administrative Court initially ruled to suspend the implementation, thereby annulling the plan that
foresaw the construction of the parking lot. After the case, the Izmir Metropolitan Municipality
announced its intention to appeal the decision and expressed its commitment to legal struggle (Arkitera,
2024b). In 2008, following the acceptance of the appeal by the Council of State, the Izmir Metropolitan
Municipality announced its goal to deliver the parking lot for the 2009 fair. The 594-vehicle capacity
underground parking lot, covering an area of 16,000 m? and completed in time for the 2009 fair, was
landscaped as a green area. This arrangement was argued to fulfill Kiltirpark’s parking needs while
enhancing the greenery (Karpat, 2009).

In 2015, with the completion of the new fairground in Gaziemir, the exhibition function of Klltirpark was
relocated to the new area. This development turned Kultirpark’s transformation into a subject of debate
(Alpaslan, 2017). Concurrent with the lzmir Metropolitan Municipality’s introduction of the new
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fairground, on May 21, 2014, a meeting titted Common Wisdom Tours was organized at the Historical
Gas Factory. The purpose was to present projects and discuss the future of Kiltirpark with the
participation of academics, chamber presidents, representatives of non-governmental organizations,
and business figures. The agenda of the meeting highlighted the separation of Kiiltiirpark and the
fairground, emphasized as the testament of the park’s founder, Behget Uz, and the winning project in
the architectural design competition concluded in 1990 by the team of Merih Karaaslan, Mirsit Glinday,
and Sukri Kocago6z. In the project, it was decided to build a convention center in Kiiltiirpark and
increase the green area by 70%. The Union of Chambers of Turkish Engineers and Architects (TMMOB)
Izmir Provincial Coordination Board conveyed their views during a press conference held on September
10, 2014. They emphasized the need to preserve Kiltlrpark as a green area against new construction
after the relocation of the fairground. They advocated for maintaining the existing functions of
Kiltirpark, including the fair, park, sports, culture, art, and entertainment, and suggested that the areas
of the demolished fair structures should be used as green spaces (Pasin et al., 2016).

In September 2017, the Cultural and Natural Heritage Preservation Board decided that a Conservation-
Oriented Zoning Plan was necessary for Kiltlrpark, rendering the Kiiltirpark Revision Project, which
the lzmir Metropolitan Municipality had been developing since 2014, unfeasible. In May 2018, the
Kiltirpark Platform organized a workshop where ideas such as removing the park's fair function and
transforming it into a green space were discussed. However, the Izmir Metropolitan Municipality
Council's decision in August 2018 to allocate the IZFAS building to Izmir Tinaztepe University was met
with significant opposition, particularly from the Kiltirpark Platform. After the 2019 local elections, Izmir
Metropolitan Municipality Mayor Tun¢ Soyer annulled the IZFAS allocation protocol, signaling a positive
step towards a participatory governance model, but this process was soon disrupted by new conflicts.
In 2021, Soyer acknowledged the ongoing disputes over Kilturpark's future, and in 2022, the
Conservation-Oriented Zoning Plan for Kiltirpark was approved. However, attempts to establish a
collective management approach have failed, and the struggles over Kiiltlirpark continue (Aydiner &
Penpecioglu, 2023).

Figure 7. Izmir Fair Plan, May 12, 2023
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Source: izfag (2024b).

The Transformation and Commonality of the Izmir International Fair in the Context of Urban
Memory

This section emphasizes the role of Kiltlrpark in the transformation of urban memory, focusing on its
communal nature, which has been at the center of various actors and discussions due to its functions
as a fairground and park.

The term memory is defined by the Turkish Language Association (TDK) as the conscious ability to
keep experiences, learned subjects, and their relationship with the past in the mind: consciousness,
repository, mind, and memory (TDK, 2024). In the context of this study, the emphasized expression
experiences become significant when considering the conscious experience of existing and still-present
urban spaces. Halbwachs stated that individual experiences, when combined with human interactions,
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form collective memory within society, emphasizing that individual experiences within this interaction
create social memory (Halbwachs, 2018). Time and space have been determining factors in a memory
attempted to be remembered both individually and collectively. Discussing the role of spatial images in
collective memory, Halbwachs (2018) highlighted that the connection between people and places would
change with human movements, and consequently, the nature of collective memory would change, and
physical spaces could no longer remain the same. In this approach, places shaped by individual or
social movements contribute to the formation of collective memories, thus enabling the creation of urban
memory. Therefore, cities are places where events occurring over time are reflected, expressing various
aspects through individual narratives and memories (Ringas, Christopoulou & Stefanidakis, 2011). In
addition, memory is a synthesized reality emerging from the patterns of emotions, ideas, experiences,
and actions within the virtual universe of the human mind (Thompson & Madigan, 2005). In this context,
every experience and event provides an individual with a new opportunity for interpretation (Casey,
2000). This dynamic state becomes particularly significant when considering the collective aspect of
the commons that intersect with the city and society.

The term miisterek according to the Turkish Language Association (TDK), generally conveys meanings
such as common or shared—used collectively (TMMOB, 2024). When considered in the context of the
city, commons can also refer to shared and historically rich elements within urban memory. Ostrom
emphasizes the incomplete yet evolving nature of the concept of the commons, highlighting its collective
character, which includes both natural and artificial elements under changing conditions. However, this
collective stance often leads to situations fraught with dilemmas and tragedies, reflecting the
complexities of being common (Ostrom, 1990). On the other hand, according to Harvey (2013), common
spaces establish social and physical relations that are open to external influences. They offer collectivity
on the condition of being accessible to all social groups without pursuing commercial interests. In this
sense, the commons, with its political, capital and capitalist dimensions—whether abstract or
concrete—necessitates the production of relationships within both sociological and urban contexts. The
tensions and struggles between forces give rise to new forms of commonality. Additionally, the
privatization of spaces, the closure of public spaces, the destruction of these spaces, and their
sociocultural consumption inflict deep wounds on urban memory.

The transformation and changes in this common space from 1923 to the present must be discussed,
including the roles of various actors. The ongoing debates around Kiiltiirpark's fair and ipark dichotomy
have led to the emergence of new definitions of commonality driven by actors pursuing different goals
and actions. Particularly, developments in Kiiltirpark since 2014 have brought about significant
tensions. One of the factors complicating the achievement of commonality through effective
management is the presence of numerous influential actors with differing objectives. Some of these
actors emphasize the fair aspect of Kiiltirpark, while others focus on its park attributes. The lzmir
Metropolitan Municipality (1zBB), responsible for authority and management, has experienced these
tragic dilemmas (Aydiner & Penpecioglu, 2023).

In terms of urban commons, Kiltlrpark's primary actor is the Izmir Metropolitan Municipality (1zBB),
followed by professional chambers, civil society organizations, the Kulttrpark Platform, and commercial
and local capital-focused entrepreneurs. In 2014, the Izmir Chamber of Commerce (IZTO, 2014)
proposed the Kiiltirpark Revision Project, which met with significant opposition. IZTO, an actor
advocating for the continuation of the fair function, sought to facilitate zoning and commercial functions
under the theme of a congress and cultural center. On the other hand, this proposal faced strong
reactions from opposing viewpoints.

The Kiiltirpark Platform is a civil society organization opposing the Izmir Metropolitan Municipality's
policies and advocating for Kdltirpark to maintain its status as an urban park. The Platform aims to
keep Kiiltirpark free from commercial interests and commodification (Aydiner & Penpecioglu, 2023).
The Turkish Union of Engineers and Architects Chambers (TMMOB) Izmir Provincial Coordination
Board (IKK) has supported this perspective, highlighting the need to prevent further zoning. It has been
reported that events held in Kultirpark have led to ecological damage (URL-8).

The multifaceted debates surrounding Kiltlirpark have unfortunately led to uncertainties about the
park's future. Indeterminate management decisions and pressures from various actors have left
unanswered the critical question of whether Kdltlirpark should remain a park or function as a fairground.
Actions that consider the interests of urban memory would be far more valuable and meaningful for
Izmir and Turkey as a whole. Implementing policies and urban approaches that preserve and strengthen
the layered historical and cultural structure of the commons, as well as their ecological, public, and
aesthetic aspects, would resolve the ambiguities regarding Kultirpark’s future.
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Planning must include clear and inclusive definitions, as each functional and spatial modification to
Kultirpark could potentially cause new disruptions to its layered urban memory. Even if each
intervention does not cause harm, actions driven by commercial interests may lead to frightening and
tragic consequences. Therefore, the future of Kiiltirpark should be prioritized over the interests of
individual actors.

Discussion and Conclusion

Parks play a significant role in shaping the social, historical, and cultural fabric of cities, occupying an
important place in urban memory. These spaces serve as venues where various cultural events are
organized, green and recreational areas are provided, and historical heritage is preserved. Parks can
be evaluated from various perspectives. In terms of preserving historical and cultural heritage, they
serve as reminders of the city’s past through the museums, monuments, pavilions, fairgrounds and
exhibition areas they contain, thereby keeping the urban memory alive. Furthermore, in the context of
social interaction and cultural activities, parks offer common environments where different socio-cultural
groups and people of different age groups can engage in shared experiences. They also serve as
platforms for events such as concerts, festivals, and international fairs. In addition, parks support
people's connection with nature and contribute to their mental well-being, thus enhancing the quality of
urban life. In terms of identity and character formation, parks not only become part of historical and
sociocultural identity but also transform into symbols of the city through their spatial qualities. In addition
to all these components, Izmir Kiltirpark’s status as one of the symbols of our national independence
struggle has made it even more valuable for both Izmir and Turkiye. Therefore, the planning, design,
and management of cultural parks are of great importance in preserving and strengthening urban
memory and identity. Hence, further research and strategies are needed to better understand and
evaluate the role of cultural parks in the development of cities and the enhancement of quality of life.

Kultirpark can be assessed from various perspectives. Firstly, it is a project. It stands as a
representation of the Republic and modernity, enduring until the present day. Secondly, it is the focal
point of the city. With its existence and content, it provides urban dwellers with multiple focal points.
Thirdly, it is the city’s park. With its extensive green areas, it offers the urban population a space for
relaxation and recreation. Fourthly, it is a public school. Although this aspect of the park has receded
into the background today, Kiltirpark played a role in providing cultural and social education to the
public during the Early Republican Period. Fifthly, it is the memory and image of the city.

In addition to its layered structure within the city, Kultirpark, with its own layers, occupies a significant
place in collective memory. Since the declaration of the Republic, it has been an important common
asset for both the city and the country. The fairs and cultural events that started in 1936 transformed
Kultirpark functionally through new construction and demolitions. At times, the fair and cultural aspects
of Kiltirpark have dominated, while at other times, the entertainment and park aspects have remained
more subdued. Changes in urban planning pose a threatening position to the longstanding urban
memory. Situated in the Konak district, the city center, Kiiltirpark enhances its own and its
surroundings’ real estate value due to its central location in the transportation network, proximity to the
Aegean Sea and surrounding districts, and the residential areas along its perimeter. Therefore, it is
vulnerable to threats such as the increase in construction (hotels, shopping malls, etc.) alongside the
reduction of green spaces. Since each alteration to the park would essentially impact the urban memory,
the necessity of each step must be thoroughly debated. Therefore, Kiltlirpark plays a crucial role in
urban management.

The most significant obstacles facing Kiiltirpark include unclear management decisions, conflicting
interests, and pressure from various stakeholders. The concerns of modernism and capitalism, driven
by the pursuit of profit, are reflected in urban policies. At Kdiltirpark, competing views on whether it
should primarily serve as a park or a fairground have led to conflicts, complicating the Izmir Metropolitan
Municipality's (IzBB) management and planning efforts. This issue has become even more pronounced
since 2014. Once a symbol of independence and international stature, Kiltirpark has become the focal
point of functional concerns.

By learning from these concerns and debates, Kiiltirpark could evolve into a model for improving and
structuring urban memory through new spatial and management plans. Revitalizing Kdltirpark with
contemporary technologies for interactive engagement could produce new syntheses and
interpretations for urban memory and the city's residents.

Despite the various tensions and conflicts surrounding it, Kiltirpark can contribute to urban memory
through new proposals within the field of digital humanities. In the realm of digital humanities, collective
urban memory can be archived, and new memories can be added to provide up-to-date archives for
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both the city's residents and researchers. By incorporating interactive access routes, a bridge can be
established between past and future generations while also strengthening the sense of belonging.

Through collaborative efforts between the Ministry of Culture and Tourism and the Izmir Metropolitan
Municipality, a digital museum or platform could be developed to capture and archive the experiences
and memories of the city's residents. This initiative could create a collective urban memory repository,
preserving and enhancing the shared historical and cultural narratives of the community.
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islam yerlesimlerinde kutsal-dini mimarinin sembolik dili
Uizerine bir degerlendirme: Kabe o6rnegi’

Ayse Nur Canbolat’ B4

Oz

islam mimarliginda kutsal kabul edilen, dinin etkisiyle veya dini amaglarla insa edilen kimi yapilar
anlam yukli kutsal sembollerdir. Ait oldugu inang sisteminin égretilerini, mesajlarini, bilgilerini ve
tarihini gelecege aktaran bu yapilar araciligi ile kutsal sembolik bir dil olusturulmaktadir. Bu
yaklagimla, bu ¢alismada kutsal sembol niteligi tagiyan, kutsal olan ile iletisime gecgilmesini saglayan,
hatta bulundugu yerlesime anlam katarak din olgusu (izerinden kent kimligini belirleyen Islam
inancina ait yapilar ele alinmigtir. Kutsal veya din ile iliskili yapilar hem mimari-fiziksel 6zellikleri hem
de olanak sagladiklari islevler ve gerceklestirilen dini ritieller ile tasidiklari anlamlari
somutlagtirmaktadir. Islam inancinin sembolik ve fiziksel merkezi konumundaki Mekke’ye kutsal
yerlesim niteligi kazandiran Kébe; dini, gérsel ve islevsel bir odak olarak sadece bulundugu
cografyayi dedil Islam inancinin etkisi ile insa edilen tim kutsal yapi ve yerlesimleri bigimlendiren,
kutsal ve tarihi anlamlarin ylkli oldugu kutsal bir yapidir. Bu nedenle Kabe’nin kutsal, dini, manevi,
tarihi ve Kkiiltiirel degerlerini anlamak (zere kutsal bir sembol olarak ele alinmasi, korunmasi ve
gelecege aktarilmasi gerekmektedir.

Anahtar Kelimeler

Kutsal Mekén, Kutsal Sembol, islam Yerlesimleri, Kébe

An evaluation of the symbolic language of sacred-religious
architecture in Islamic settlements: The case of Kaaba

Abstract

In Islamic architecture, some buildings that are considered sacred, built under the influence of
religion, or for religious purposes, are sacred symbols loaded with meaning. A sacred symbolic
language is created through these buildings that transmit the teachings, messages, information, and
history of the belief system to the future. With this approach, this study focuses on the buildings
belonging to the Islamic faith, which have the characteristics of sacred symbols, enable
communication with the sacred, and even determine the identity of the city through the phenomenon
of religion by adding meaning to the settlement where it is located. Sacred or religion-related buildings
embody the meanings they carry with their architectural-physical features, the functions they enable,
and the religious rituals they perform. The Kaaba, which gives Mecca, the symbolic and physical
center of the Islamic faith, the quality of a sacred settlement; as a religious, visual, and functional
focus, it is a sacred structure with sacred and historical meanings that shape not only the geography
where it is located but also all sacred buildings and settlements built under the influence of the Islamic
faith. For this reason, the Kaaba should be treated as a sacred symbol, protected, and transferred to
the future in order to understand its sacred, religious, spiritual, historical, and cultural values.
Keywords

Sacred Place, Sacred Symbol, Islamic Settlements, Kaaba
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Extended Summary

With the influence of religions and belief systems that emerged simultaneously with the history of
humanity, places that have been characterized as sacred have emerged from the past to the present.
These places are sometimes sacred structures built by human hands and stand out with their cultural
features, sometimes sacred places formed by attributing sanctity to a natural area, and sometimes
sacred settlements that have developed with a focus on faith. Sacredness is a concept related to God
or the Creator, respected, mysterious or extraordinary, evoking eternity and certainty, and is seen in all
belief systems. Places associated with the concept of sacredness are distinguished from the ordinary
and are privileged for the members of the faith. Sacred spaces have architectural and cultural
significance as a concrete expression of the architectural tradition of the belief system and culture to
which they belong; functional significance by enabling religious rituals to be performed; social and social
significance as a gathering space that allows believers to come together; and sacred and spiritual
significance with the tangible or intangible symbols they carry in relation to holiness.

In order to define the relationship between sacredness and buildings in Islamic architecture, which has
developed with the Islamic religious tradition and has a common language even though it varies
according to the geography, time, and culture to which it belongs, it is necessary to read the space
through sacred symbols. One of the most important elements that shape space and settlements is how
sacred symbols are used and their locations. With these features, sacred buildings and settlements
carry sacred religious messages for members of faith with a certain level of knowledge. Sometimes, a
religious concept, doctrine, situation, or event is represented through symbols, and a common language
consisting of symbols is developed among people by establishing associations and similarities. Events,
information, or facts related to the history of religion are concretized with symbols.

Sacred spaces and settlements that emerge with the desire to communicate with the sacred are already
symbols of their mission. However, in addition to these features, the location of the sacred space within
the city or the position of the sections within the building relative to each other, the geometric form of
the space, the size and colors of the architectural elements, the use of light, and each of the objects
within the space have symbolic meanings. In Islamic belief, every element of space is used for a
functional or symbolic purpose.

When we consider the general structure of Islamic settlements, we see that they consist of
neighborhoods, which are small units, that the phenomenon of privacy is the most important factor in
shaping the settlement, that introverted and courtyard housing types are common based on privacy,
that the road system in a radial form from the city center to the neighborhoods turns into narrow and
dead-end streets in residential areas, and that there is a sacred building in the center of each settlement
that can be easily reached by everyone and creates a visual focus. Center symbolism is decisive in the
orientation of uses in the settlement.

Mecca, where the Islamic faith emerged, developed, and today is the religious center, has developed
in the focus of the sacred building Kaaba and has been both a center and a symbol with sacred symbols
and religious functions-rituals since the 7th century. The settlement, which was shaped by the natural
sacred areas where historical and religious events took place and the sacred buildings built during the
development of the Islamic faith, today both allows religious functions and plays a guiding role in the
development of all buildings and settlements belonging to the Islamic faith with the sacred symbols it
carries. The Kaaba, which is accepted as the first house and masijid, is in a protected and untouchable
area and has become a religious complex today with the additions made, is the symbol and iconic
structure of Islamic architecture. Although it does not have an interior function, it is important with its
form and the uses surrounding the space. With its four-pointed form, it is associated with concepts such
as robustness and reliability. The fact that all the shrines and worships in the world are directed towards
the Kaaba shows the importance of the symbolism of the center.

While discussing sacred spaces of different scales in Islamic architecture, the space should be analyzed
as a whole through tangible and intangible values. Analyzing the meanings behind the physical
characteristics of sacred spaces and settlements is important in understanding their spiritual, religious,
and historical values and transferring them to the future, beyond seeing them only as an architectural
structure or heritage.

Girig
insanligin varolusuna es zamanli olarak din ve inang sistemlerinin etkisiyle mekanlar kutsal olarak
nitelendirilmis ve dini gereksinimler dogrultusunda kutsal yapilar insa edilmis, kutsal kentler

kurulmustur. Kutsallik; saygl konusu olan, tanrisal olan, degismezligi, dokunulmazhgi, sonsuzlugu,
kesinligi cagristiran (Hangerlioglu, 2018, s.230), siradigi ve olaganisti olmayi, diger seylerden farkh
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bir deger tasimayi (Gundiz, 2016, s.19) ifade eden bir kavram olup gizemli olanla bagdastiriimakta,
yaratilmiglik duygusu ile iligkilendiriimektedir (Otto, 2014, s.12).

Kutsallik; mekani, insan veya nesneyi farkli kilmakta, siradan olandan ayristirmaktadir (Merig, 2005,
s.143). Kimi zaman dogal nitelikli mekanlara kutsallik atfedilmekte, kimi zaman ise insan eliyle insa
edilen yapilar kutsal olarak nitelendiriimektedir. Agik veya kapali, dogal veya kultarel nitelikli, dlgegi-
blyUklugu farketmeksizin gesitli mekanlara din ve kutsallik ile iliskili anlamlar yiklenmis, mekan araciligi
ile kutsallik olgusu mimari 6zellikler ve kentsel form lzerinden somutlastiriimistir. Kutsal kitaplarda bir
mekanin ayricalikli olmasina referans verilmesi, din tarihini etkileyen énemli bir olayin yasanmasi, din
tarihi agisindan énemli bir kisi ile baglantisi olmasi veya kutsalin kendini agiga ¢ikardigi sira disi bir
durumun gorutlmesi gibi nedenler mekéanin kutsallastiriimasinda etkili olmustur.

Mekanlar gorinen ve algilanan nesnel formundan ibaret olmayip; kultirel, sosyal, ekonomik, politik,
tarihi, dini yagsama dair bilesenler ile anlamh hale gelmektedir. Kutsallik ile iligkilendirilen mekanlar
araciligiyla kutsallik kavrami gorinir kilinmaktadir. Kutsal olan ile iletisime gegilen, ginlik yasam
pratiklerinin ve dini ritiellerin bir pargasi olan, inan¢ ve dini duygularin yogun olarak ortaya ¢iktigi bu
mekanlar inan¢ mensuplari agisindan hem dini- manevi degere sahiptir hem de dini ritlellerin
gerceklestiriimesi nedeniyle islevsel mekanlardir. Ayrica giinimuzde kualtirin ve tarihin aktarimini
saglamalari nedeniyle kiiltirel Gneme sahip miras alanlaridir.

Kutsal mekanlar ayni din-inang sistemi icerisinde dahi kiiltir, insa edildigi zaman ve cografya, toplumsal
ve sosyal yapinin ¢zelliklerine gore farkliliklar gostermektedir. Bu farkliliklar kimi zaman mekanin
konumuna dair 6zellikler, buyuklik, geometrik form kimi zaman ise mekanin kullanim bigimi ve
mekanda gergeklestirilen ritliellerde gorulebilir.

Bu galismada Islam inancina dayali olarak gelisen islam mimarisindeki kutsal yapilarin kutsal bir sembol
olarak bulundugu yerlesimde nasil konumlandirildigi, hangi anlamlara geldigi, ilettigi mesajlar ve
gevresini bicimlendirmedeki rolii islam mimarisinin arketipi ve ikonik yapisi olan Kabe {izerinden
drneklendirilmistir. 7. Yiizyildan giinimiize Islam inancinin ortaya giktigi, gelistigi ve yayildigi, hac
ibadetinin ve diger dini eylemlerin gerceklestirildigi bir merkez konumunda olan Mekke’deki K&dbe hem
din tarihi hem de dini iglevler agisindan dnem tasimaktadir. Yapi olarak kutsal bir sembol olan Kabe;
yap! icerisindeki bélimler, nesneler, kullanimlar ve ritiellere goére bicimlenmekte, sembollerin isaret
ettigi olaylar-durumlar dini ritGeller ile yeniden canlandirilarak mekan sirekli bicimde kutsanmaktadir.
Kabe'deki kutsal semboller, farkli cografyalarda yer alan islam inancina ait kutsal yapilarin
bicimlenmesinde de yonlendirici konumdadir. Bu nedenle bu ¢alismada sembol kavramindan hareketle
islam yerlesimlerini bigimlendiren dini-kutsal sembol niteligindeki yapilar ele alinarak Kabe érnegi
Uzerinden mekansal bir okuma yapilmistir.

imge, Simge, Sembol

Zihinde tasarlanan, duyularin bilingteki izi olarak tanimlanan imgenin bir form tasiyarak
gorsellestiriimesi ile simgeler veya semboller olusmaktadir. imge gergegin, anlamin yerini alan; sembol
onu goérinir kilandir. imge anlatimak istenen sey, icerik, soyut bir anlamdir. Sembol ise onu
somutlastiran, bicimlendirendir (Kig¢ukdner, 2010, s.76-79). Bu ¢alismada, kimi zaman birbirleri yerine
kullanan simge ve sembol kavramlarindan ilgili literatirde dini sembolizm olarak ele alinmasi nedeniyle
sembol kavrami kullaniimigtir.

Semboller ile bir kavram, durum veya olay yansitilabilir veya temsil edilebilir. Belli bir bilgi seviyesine
sahip insanlar igin semboller, o kavram veya durumun yeniden Uretimi veya canlandiriimasi, temsil
edilmesidir (Arpacioglu, 2006, s.28; Bobaroglu, 2014). Sembol; Yunanca symbolon, Latince symbolom,
bati dillerinde symbole seklinde ifade edilmekte, kok anlami ile misal, temsil, isaret, alamet anlamlarina
gelmektedir. Turkgede ise somut olarak karsimizda olmayan, idrak edilmesi zor olan bir seyin zihne
tasinmasinda araci olan somut bir isaret anlamindadir (Tokat, 2004’den aktaran Giilliik, 2016, s.189).
Semboller ile zihinde yer alan bir distince veya duygu gérinir hale getirilir, cagrisim veya benzerlik
yoluyla bir seye, duruma, olaya isaret edilir (Kizil, 2018, s.330-331).

insanoglu yasadigi gevre ile iletisim halinde olan bir varliktir. Duygularin, disiincelerin, dgretilerin,
bilgilerin aktarilmasinda iletisim araglarindan biri sembollerdir. Semboller ile bagka yolla iletiimesi
mumkin olmayan gergekler aktarilmaktadir. Sembolleri Ureten ve anlayan, hayatin her alaninda
sembolleri kullanan insan; semboller aracilidi ile ortak bir dil olugturmaktadir. Dini bilgilerin ve 6gretilerin
aktariminda kullanilan dini semboller; karmasik yapidaki kimi gercekleri dolayl yollar ile anlatmakta,
olaylari hatirlamamiza veya anmamiza yardimci olmaktadir. Bu sekilde kutsallik somutlagtiriimakta ve
temsil edilmekte, bilgi ve anlamlandirma dizeyine gore dini 6gretiler aktariimaktadir. Sembollerin
anlamlarini kesfetmek ve sembolize edici 6geyi anlamlandirmak igin neyi tamamladigini ve temsil
ettigini bilmek, bag ve iliski kurma araci olarak okuyabilmek gerekir (Kizil, 2018, s.329-330).
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islam Yerlesimlerini Bigcimlendiren Dini-Kutsal Nitelikteki Sembol Yapilar

Din ve inang sistemlerinde duyularin 6tesinde bir gergekligi deneyimlemek, kutsal olan ile iletisime veya
temasa gegmek istegiyle mekanlara anlamlar yuklenmigtir. Kutsal ve kutsallik kavramlari, dine ait
ogretiler, bilgiler, mesaijlar, dinin tarihi ve gelisimi mimari yapilar ile somutlastiriimistir. Bu yaklasimla
kutsal mekanlar; insa edilme amaglari, ylklendigi dini islevler, kaltirG yansitmalari, kent icerisindeki
konumlari ve yoénelimleri ile zaten sembol konumundadirlar. Bu 6zelliklerin yani sira kutsal yapilarin
geometrik bigimleri, mekandaki mimari formlarin ve elemanlarin buyuklikleri, renkleri, bigimsel
ozellikleri, kutsal yapi igerisindeki bélim veya nesnelerin hem mekan igerisinde hem de birbirlerine gore
konumlandiriimasi, 1si1gin kullanimi sembolik anlamlar tagimaktadir. Bu yénleri ile kutsal yapilar bir
inang sisteminin sadece fiziksel olarak temsilcisi olmamakta, mekanin tasidigi semboller ile dini 6greti
ve mesajlarin aktaricisi konumundadirlar. Bu sembolik anlati kentte dogan, Tanrr’ya itaat anlamina
gelen, Hz. Muhammed’e vahiy edilen, kutsal kitabi Kur'an-1 Kerim olan, tek tanrili islam inancinda farkl
amaglarla insa edilen kutsal mekanlarda gérilmektedir. Vahiy edildidi 7.yuzyildan giinimize mahalle
dizeyinde mescitler, kent merkezlerinde (Ulu) camiler veya kdlliyeler, turbeler, medreseler gibi farkli
mimari yaplilar ile islami semboller fethedilen kentlerde yer edinmistir (Sourdel, 2008, s.6; Cinar, 2019,
$.100). Hatta islamiyet ile 6zdeslestirilen, islam kenti olarak gelisen yerlesimler ortaya ¢ikmistir.

insa edildigi cografya, zaman ve kiiltiirel yapi igerisinde 6zgiin niteliklere sahip olmakla birlikte islam
mimarisinin ortak bir dili bulunmaktadir. Dine dair aktariimak istenenlerin disavurumunda kutsal
mekanlar sembolik bir dil olusturmaktadir. islam mimarisine, bigimlerin ardinda yatan anlamlar ile
yaklagan Turgut Cansever'e gore islam mekaninda asil ilgileniimesi gereken mekanin bicimi degil,
mimari unsurlarin 6zellikleri, mesafe ve yonler, insanin bunlari nasil algiladigidir (Sisman, 2021, s.134).
Bu yaklasimla, kutsal semboller islam mimarisini ve yerlesimlerini bicimlendiren bir ége olarak bu
calismada ele alinmistir.

islam yerlesimleri diisiiniildiigiinde zihinde ilk olarak canlanan, yerlesim ile 6zdeslestirilen, islam din
gelenegi ekseninde kent kimliginin insasina katkida bulunan yapilar ve kullanimlar bulunmaktadir. Bu
yapilar islam inancinda giinliik yasam pratiklerinin bir parcasidirlar. Ancak bu yapilarin giinimiizdeki
formlarinin olugmasinda yénlendirici olan, islam inanci igin dini ve tarihi dneme sahip yerlesimlere de
kisaca deginilmelidir. islam inancinin ilk ortaya giktigi ve bugiin merkezi olan Mekke, Hz. Muhammed’in
hicreti sonucu Islam dininin gelisim ve yayilim gdstererek kurumsal hale geldigi Medine, Mislimanlar
igin belirli bir sire kible gdrevi géren, Hz. Muhammed'in isra yolculugunun ve miracin gergeklestigi
Kudus ginimuizdeki kutsal yapilari ve kentleri bicimlendirmede ilk arketiplerdir. Bu kentlerde yasanan
dini-tarihi olaylar ile iligkili olarak ortaya ¢ikan kutsal mekanlar, semboller veya olgular, kavramlar islam
mimarisi ve Islam yerlesimlerinin gelisiminde yénlendirici konumdadir.

islam yerlesimleri kiigiik birimler olan mahallelerden olusur. Yasam alanlarini bigimlendiren temel unsur
mahremiyet olgusudur. Bu nedenle igeriye donuk ve avlulu konut tiplerine sik¢a rastlanmaktadir. Evler
dogrudan sokaga dedil avlulara agilmakta, 6zel hayatin gizliligi ve gtvenligine dikkat edilmektedir. Kent
merkezindeki kutsal yapi(lar)dan isinsal bigimde dagilan yol sisteminin konut alanlarina dogru dar ve
¢clkmaz sokaklara donlsmesi, sokaktaki evlerin kapilarinin birbirine bakmamasi da mahremiyet ile
iligkilidir. Cadde ve sokaklar, avlu cepheleri ile sinirlandirilmaktadir (Can, 2014, s.116-121).

islam yerlesimlerinde yer secimi, konum ve yénelisin dnemli simgesel anlamlari vardir. Ozellikle kutsal
yapilar sehrin her yerinden gorllebilecek ve rahatlikla herkesin ulasabilecegi noktalara, geometrik
acidan en adil ve toplanmaya uygun yerlere inga edilmektedir. Allah’in evi olarak kabul edilen camiler,
yerlesimlerdeki konumu ile kimi zaman bir mahallenin kimi zaman ise tim kentin dini, sosyal, toplumsal,
kiiltirel yasaminin merkezi ve odagindadir. Cevresinde gelisen yapilar ile cami Islam yerlesimlerinin
merkezi, toplumun bulugsma noktasidir (Can, 2014, s.102-108). Ozellikle Ulu (Cuma) Camiiler cuma
namazi, bayram namazi, cenaze namazi gibi 6zel ginlere ait dini merasimlerde tim cemaati bir araya
getirmekte, toplu ibadete olanak saglamakta, anitsal mimarisi ile sadece islevsel degil gérsel bir odak
ve dini merkez olarak 6én plana ¢ikmaktadir. Bu ydnleri ile bir olmanin ve cemaat olmanin, islam kent
kiltirinin, kente aidiyetin semboliidirler (Cinar, 2019, s.102). islam mimarisi tasariminda toplanmak,
bir ve bitin olmak, yani tevhid ilkesi merkez sembolizmi ile anlatiimaktadir. Kabe ile baglayan merkez
sembolizmi tiim kentlerin ve yapilarin ingasinda temel unsurdur. Diinyadaki tim islam mabetlerinde
namaz sirasinda yénelim birliginin olmasi, hem ibadetlerde hem yapilarda her seyin bir noktaya donuk
olmasi ile Yaraticinin iradesi ve dizeni temsil edilmektedir. Camiler, tevhit ilkesinin en somut
gOstergesidir. Belirli bir eksen Uzerinde insa edilen camilerin tek bir noktaya dénik olmasi, Kabe
etrafinda sembolik bir bltlinlesmeye isaret eder (Saglam, 2020, s.261-262). Camilerde taban alani
yeryuzinu-dinyayi, kubbe ise gbkylzinli simgelemektedir (Malayim, 2002). Cami ve kulliyelerde
kullanilan renkli mozaik ve pencereler ile i1sik kutsal mekan icerisinde yodun bir bicimde kullanilarak
aydinlik ve ferah bir ibadet alani olusturulmakta, bu 1sik ayni zamanda Allah’in 1s1§in1 ve bilgeligini
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yansitmaktadir. Allah’in tinsel varlidini ifade eden 1sik metaforundan dolayi camilerin iginde kandil ve
lamba kullanimi ile de aydinlik bir mekéan kullanimi olusturulmaktadir (Salan ve Girani, 2019, s.25).

Kdlliyeler caminin etrafinda gelisen medrese, tiirbe(ler), ticari birimler ile ibadetin yani sira egitim ve
sosyal hizmet gibi fonksiyonlari da barindiran dini komplekslerdir. Mescitler ise klglk ibadet yerlerini,
mabhalle camilerini ifade etmek icin kullanilan bir tabirdir. Cesitli blyuklikteki tim kutsal yapilar bir
merkez gorevi gormektedir. Her mahallenin merkezinde bir mescit olmasi veya her kentin merkezinde
bir ulu cami veya kiilliyenin olmasi bu duruma érnektir. Merkez sembolizmine gére tasarlanan islam
kentlerinde, sokak ve caddelerin yoneliminde de bu ilkeler benimsenmektedir. Sehirlerde kdlliyeler,
killiyelerde camiler, mahallelerde mescitler, turbelerde sandukalar, evlerde sofalar merkezi ifade
etmekte, tasarim asamasinda belirleyici olmaktadir. Mimaride sadelik esas oldugundan sokaklarin
dogal egriliklerine bile midahale edilmemistir. Sehrin merkezine dogru bir kademelenme olusturularak
merkez sembolizmi guglendirilmistir (Saglam, 2020, s.260-261).

islam yerlesimlerinde kargilastigimiz namazgahlar ise belirli cografyalarda agik havada namaz kilmak
igin ayrilmis alanlardir. ibadetin yogun olarak gergeklestigi islam icin 6zel glinlerde kullanilan (stii agik
mescitler olarak da tanimlanabilir. islam tarihine bakildiginda ilk mescitlerin gogunun cografi sartlardan
dolayi acik havada ibadete uygun bigimde insa edildigi gorilmektedir (Bozkurt, 2006, s.357).

Anitsal mezar olarak kiimbet ve tirbelerde islam dininde sikgca karsilagilan, genellikle din tarihi
agisindan énemli sahsiyetlere ait yapilardir. Ozellikle Biiyiik Selcuklu Devletinin (1037-1194)'nin
kurulusundan sonra hizla yayilan kiimbetler Turklerin etkisi ile ortaya ¢ikmigtir. Bir mumyalik kat
Ustinde silindir ya da ¢cokgenli goévdeli, icten kubbeli, digtan konik cati ile értili mezarlardir. Tarbeler
ise olinun dogrudan topraga verildigi, kare veya ¢okgen gdvdeye sahip, Uzerin kubbeyle ortili anit
mezarlardir. Ozellikle taninmis kisiler (dini agidan énemli kigiler, kahramanlar, devlet buyiikleri vb.) igin
insa edilen tirbelerin mimari farklari kisinin makami, ait oldugu sosyal sinif gibi konularda bilgiler
vermektedir. Bu yénii ile islam inancinda mezar mimarisinin zengin oldugunu séylemek mimkiindiir
(Dogan, 2002, s.547-550; Orman, 2012, s.464-466).

islam yap1 sanatinda iglevsel dzellikleri ile 6n plana gikan, hizmete yénelik inga edilen kervansaraylar
yolcular i¢in bir giiven kaynagi olup devletin gi¢c ve kuvvetini sembolize etmistir. Medreseler ve
darussifalar ise bilim ve hikmetin sembolleri olmuslardir. Saray yapilari ise idari yapinin ve beseriyetin
merkezi konumundadir (Saglam, 2020, s.263-264). islam inancinin temizlik anlayisi ve ibadetlerin
temizlik kurallari ile iligkili olmasindan dolay! kent merkezlerinden hatta mahallelerde bile yer alan
hamamlar da islam yerlesimlerini tanimlayan mimari formlardandir. Sembol olarak su ve buna bagli
olarak gelisen ritlellerin etkisiyle, su ile iliskili mekan veya mekan igerisinde boélimler (camilerde
sadirvan gibi) insa edilmistir. Su sembol olarak ele alindijinda hem hayatin hem de insanin
yaratiimasinin kaynagi, cennet tasvirlerinin belirgin bir pargasi, bereketin ifadesi, bedensel ve ruhsal
hastaliklarin sifasi, maddi ve manevi arinmanin aracidir (Fidan, 2021).

Sembol Niteliginde Kutsal Yapilara Dair Mekansal Bir Okuma: Kabe Ornegi

islam dini Arap Yarimadasi’nda, Hicaz Bélgesi'nde, Kizildeniz kiyisindaki Cidde kentinin 100 km kadar
dogusunda yer alan bir vadide kurulan Mekke’de ortaya ¢gikmistir. Mekke yerlesimi dojusunda Saféa ve
Merve tepelerinin oldugu Ebu Kubeys Dagi, batisinda Kuaykian Dagi, glneybatisinda Sevr Dagi,
kuzeydogusunda Hira (Nur) Dagi ve Sebir Dagi, dogusunda ise Arafat Dagi ile ¢cevrelenmektedir. Col
karakterli arazi yapisina, sicak ve kurak iklime sahiptir.

Sekil 1. Mekke’nin Konumu
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Hz. Muhammed’e ilk vahyin 610 yilinda Hira Magarasi’nda gelmesi ile baslayan sure¢ icerisinde Mekke
islam inancinin ilk ortaya ¢iktigi kent olmustur. islam tarihindeki en énemli olaylardan biri olan 630
yilinda Mekke’nin Kureys kabilesinden alinarak fethedilmesi ile tam bir islam kenti haline gelmeye
basladigini séylemek mimkindir. M.S. 632 yiinda Hz. Muhammed'in vefati sonrasinda sirasiyla
Halifeler Donemi (632-661), Emeviler Dénemi (661-750), Abbasiler Dénemi (750-1258), Memlikler
Doénemi (1259-1517), Osmanh Donemi (1517-1916), 1924’ten glinimize kadar ise Suudi Devleti
tarafindan yonetilmigtir.

Yerlesimin odagindaki Kabe ve onu cevreleyen/sinirlayan Mescid-i Harem (Haram) Mekke'nin
gelisimini yénlendirmistir. islam inancina dair 6nemli tarihi ve dini olaylara taniklik eden dogal nitelikli
kutsal alanlar ile islam inancinin yayilmasi siirecinde insa edilen kutsal yapilarla sekillenen Mekke hem
kutsal sembolleri hem de dini islevlere olanak taniyan bir merkez olarak ginimizde 6nemini
korumaktadir. Bu ézellikleri diger islam kentlerini ve yapilarini da etkilemis, Kabe’'ye yénelen ve Kabe
odakli bir islam mimarisinin temelleri atiimistir. Ayrica bellek yikli olan bu kutsal mekan toplumsal
hafiza baglaminda degerlendirildiginde, islam inancinin 6zellikle ortaya ¢ikis ve gelisim dénemi ile bag
kurulmasini saglayan bir arag, sembol konumundadir (Tayang ve Aktas, 2024, s.69-73). Kabe ve
cevresindeki kutsal yapilar, kullanimlar, nesneler ve gerceklestirilen dini ritGeller, ibadetler ile Kébe
sembolik bir dile sahiptir.

Kabe’nin Mimari Formu, Anlami ve Tasidigi Semboller

Mekke'nin odaginda yer alan kutsal alan, Kabe ve onu cevreleyen Mescid-i Harem bolgesinden
olusmaktadir. Kabe islam inancinda yery(zindeki ilk ev ve mescit olarak kabul edilmektedir. Allah’in
evi Kabe'nin, Hz. Muhammed tarafindan sinirlari gizilen kismina Harem bdlgesi denilmektedir. Harem
kelimesi korunmus, dokunulmaz, yasaklanmis anlamlarina gelmektedir. Bu bélgede canlilari 6ldirmek,
zarar vermek gibi seyler haram kilinmig, yasaklanmistir. Bu sekilde alanin kutsalligina vurgu
yapilmakta, diger mekanlardan ayricalikli olduguna dikkat gekilmektedir. Sembolik dil ile kutsalliga dair
anlati Mescid-i Harem’deki kurallar ile baslamakta, islam inancina dair kurallar ilk olarak bu bélge
Uzerinden aktariimaktadir.

Mekke kenti, 6zellikle Kabe merkezli Mescid-i Harem bélgesi; islam inancinin ortaya gikisi, gelisimi ve
yayllmasina, Hz. Muhammed'in ve din tarihi agisindan énemli kisilerin hayatlarina, islam din tarihi ile
iliskili Gnemli olaylara taniklik etmesi, Muslimanlar igin kible olmasi, hac ibadetinin merkezi olmasi
nedeniyle kutsal bir sembolddr.

GunUmuizde Mescid-i Harem, Kébe ve revaklar arasindaki avlu gérinimli agik kisim ile metaf adli tavaf
yapilan kapali koridor kismindan olusan genig bir kutsal kompleks bicimindedir. Yapilan genigletmeler
sonucundan 13 minare, Metaf adli tavaf alanina girisi saglayan doért kapi (Melik Abdulaziz Kapisi, Melik
Fehd Kapisi, Fetih Kapisi, Umre Kapisi), Kabe, yer altinda yer alan ancak gesmeler ile verilen Zemzem
Kuyusu, Safa ve Merve tepeleri arasinda sa’'y ibadetinin yapilmasini saglayan Mes’a koridorundan
olusmaktadir. Hz. Muhammed doneminde yaklasik 2.100 m2 lik daire formunda bir meydan olan Kabe
ginimize kadar yapilan genisletmeler ile 320.00 m2 ye ulasmistir (Alfelali ve Garcia-Fuentes, 2020,
s.71). ibadet edecek kisi sayisini artirmak igin kullanim alaninin genisletiimesine yénelik mekansal
mudahaleler sonucunda Kabe’nin gevresindeki birgok tarihi yapi yok olmus, yogun bir yapilasma ortaya
¢cikmis, mekanin kutsal deger ve sembollerine zarar verebilecek kullanimlar artmistir.

ekil 2. Kabe ve Mescid-i Harem

Kaynak: www.islamiclandmarks.com
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islam mimarisinin simge yapisi olan Kabe, i¢c mekana déniik pratik bir islevi olmamakla (Peker, 1996,
s.114) geometrik formu ve anlami agisindan semboldir. Kip formundaki Kabe, doért duvari birbirine
esit, kiip seklinde, tas 6rme bir yapida olup isminin kdkeni ka’b kelimesine dayanmakta, dort kdseli veya
kip sekli anlamlarina gelmektedir. Kip seklinin Tanr’'nin mikemmelliginin bir gostergesi oldugu
distnilmektedir (Samhoglu, 2024, s.520). Kabe'nin formu kutsal bir sembol olarak
degerlendiriimektedir. Islam mimarisinde daire her yénden merkeze dogru bir hareketlilik ve ayni
zamanda merkezden her ydne dogru sonsuz bir hareketlilik algisi yaratir. Kare ise esit kenarlari ve
acllari, anti-dinamik bigimi ile saglamlik, durgunluk, dinginlik, denge, gug, kararlilik, sabitlik,
degismezlik, glven algisi yaratir (Pilici, 2008, s. 11; Ebrahimi ve Senturk, 2024, s.12-13). Kabe'nin
temelinin kare olmasi ve gevresindeki tavaf alani ile dairesel bir form ile gevrelenmesi islam mimari
desenlerini de etkileyen bir bigim olmustur. Kabe’nin formu gesitli bicimlerde yorumlanmakta; dort blyik
melek ve dort peygamberi, kutsal yerleri koruyan doért veli, Allah’a ulagsmanin tasavvuftaki dért agamasi,
dort ana cografi yonu temsil ettigine dair yaklasimlar s6z konusudur.

Sekil 3. Kabe’'nin Kare Formu ve Cevresindeki Dairesel Hareket

Kaynak: www.islamiclandmarks.com

Kébe sadece fiziksel olarak bir merkez degil dinyanin merkezi veya inanclarin yoneldidi bir merkez
alarak goriilmektedir. Merkez sembolizminin én plana ciktigi islam mimarisinde Mutlak Varligi temsil
eden, ilk arketip olan Kébe 6rnek alinarak insa edilen kutsal yapilarda Allah’in her seyde goériinmesi,
bitiin ve bir olma, tevhit anlayisi amaglanmaktadir. Kdbe’de merkez sembolizmi, dinyada butiin
mabetlerin kibleye yonelimi ile kendini gdstermektedir (Saglam, 2020, s.258-259). islam inancinda
gunde bes kez gerceklestirilen namaz ibadeti esnasinda insanlar yuzlerini kibleye yani Kabe'ye
cevirmektedir. Bu sekilde ibadetin gergeklestiriimesinde belirli bir mekénsal ydnelis olmakta, Kébe
kutsal sembol olarak 6n plana ¢ikmaktadir. Dinyanin farkli yerlerinde gerceklestirilen bu ibadet ile
devamli ve kesintisiz bicimde gin boyu Kébe'ye dogru bir ydnelis yakalanmakta, bu sekilde sirekli bir
kutsanma gerceklestiriimektedir.

Hac ibadetinin ve tavafin 6nemli bir dgesi olan ve baslama-bitis isareti olarak kabul edilen, Kabe’'nin
dogusunda yer alan, cennetten indirildigine ve Kabe’'nin insasinda Hz. ibrahim tarafindan bugiinkii
yerine yerlestirildigine inanilan Hacer’il Esved, Kabe’nin kutsalligina isaret eden sembollerden biridir.
Kabe’nin 6rtisl Uzerinde ayetlerin yani sira hikimdar isimlerinin olmasi ile halifelik, dini ve siyasi otorite
sembolize edilmektedir (Civelek, 2007, ss. 848-849).

Dini Ritlieller Baglaminda Kabe’nin Kutsal-Sembolik Dili

Kur'an’da Ummii’l-Kura olarak bahsedilen, “Sehirlerin Anasi” olarak adlandirilan Mekke sehri; Diinyanin
yaratiligiyla, semavi vahyin yayiligiyla, islam inancinin ortaya ¢cikmasi ve yayilmasi ile degisimin ve
déndsimin semboll konumundadir (Gulluk, 2016, s. 199). Dolayisiyla Kébe'de yada Kabe'ye
ybnelerek gerceklestirilen tim dini ritGeller sembolik anlamlara sahiptir.

Kabe; kutsallik, givenlik, saygi, tevhit, Allah ile bulusma, Allah’a yénelmenin semboltdir (Gullik, 2016,
5.198). Islam inancinda namaz ibadetinin kibleye yani Kabe'ye yénelerek gerceklestirimesi, tiim ibadet
mekanlarinin burayi kible alacak bicimde insa edilmesi Kabe’nin bulundugu cografyayi asan bir sembol
oldugunu gdstermektedir.

islam inancindaki hac ibadeti Kabe ve gevresinin sekillenmesinde belirleyici rol oynayan,
gergeklestiriime bicimi ve asamalari ile basl basina kutsal bir semboldir. Hac sirasinda gergeklestirilen
dini ritGeller, ziyaretler din tarihindeki dnemli olaylarin anilmasi ve tekrar edilerek kutsanmasi amacini
tasir.

Hac sirasinda Mikad denilen kent sinirlarina gelindiginde ihram adi verilen kiyafetler giyilerek insanlarin
Allah karsisinda esitligi, Kabe'nin etrafindaki dénus, tavaf ile dinyanin kendi etrafinda dénusu
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sembolize edilmektedir (Bozkurt ve Kuglkasel, 2003, s. 555). Hac ibadetinin bir pargasi olan seytan
taslama ile Hz. Ibrahim’i, oglu Hz. Ismail’i kurban etmekten vazgecirmeye calisan seytani taslamasi
temsil edilmektedir.

Kabe icerisinde gergeklestirilen Sa'y ise Hz. ibrahim’in esi Hz. Hacer'in oglu Hz. ismail igin ¢olde su
aramasi, Safa ve merve tepeleri arasinda kosarak zemzem suyunu bulmasi anilmakta ve tekrar
edilmektedir. Mes’a adi verilen koridorda gergeklestirilen bu eylemde 7 defa gidilip gelinerek sirekli ve
tekrar eden bir kutsanma gergeklestiriimektedir (Ugurluel, 2018, s. 49).

Kutsal yapilarda kullanilan sembollerden biri de sayilardir. Bu yapilardaki ibadetlerin, eylemlerin belirli
saylda gergeklestiriimesi veya kutsal yapilardaki simgelerin belirli sayilarda olmasi veya tekrar eden
formlarin olmasi sayi sembolizmi ile iligkilidir. Kutsal sayilan i¢ ile cismani sayilan dért sayisinin
birlesimi ile yedi sayisinin Gstlinligine dair bir inanis olmasi, tavaf ve sa’y eylemlerinin yedi tekrardan
olusmasi Islam inancinda sayilarin sembolik dnemine isaret eder (Oz, 2009, s. 241; Kilig ve Eser, 2016,
s. 95).

Tartisma ve Sonug

Tarih boyunca insanligi birgok yonden etkileyen din ve inang sistemlerinin etkisi ile kutsal mimari yapilar
ve yerlesimler olusturulmustur. inanma veya yaraticiya ulasma istegi ile inang sistemin gereklilikleri ve
mekansal ihtiyaglar, insa edildigi donemin kiiltiirel yapisi, mimari agidan gelismislik diizeyi ve cografi
sartlara gore tim dinlerde farkh mimari form ve 6zelliklerde kutsal mekanlar gorilmektedir. Diger
mekanlardan farkli olarak kutsalliga referans veren semboller ile kutsal mekanlar anlam ve 6nem
kazanmaktadir.

islam inancinin ortaya gikisindan giiniimiize de, inan¢ sisteminin mekansal olarak ihtiyaglari
dogrultusunda, dinin 6greti ve mesajlarini aktaran kutsal yapilar insa edilmistir. Hatta kutsal yapilarin
varligi ve birbirlerine gore fiziksel konumlari ve iliskileri, insa edildikleri cografyanin dini, manevi, tarihi
veya politik agidan ayricalikli konumuna bagli olarak kimi kentler islam yerlesimi olarak adlandiriimistir.
Her ne kadar gesitli etkenler ile farkl mekansal ve mimari 6zelliklere sahip kutsal mekanlar insa edilmis
olsa da ortak dile sahip islam mimarligi kavramindan bahsetmek mimkindiir. Cesitli dlceklerde ve
bicimlerde olabilen kutsal mekanlari belirlemek, anlamak ve anlamlandirmak igin ise kutsal semboller
izerinden mekani okumak gerekir. Ciinkii islam inancinda nesneden yapiya, yapidan kent dlgegine
sembolik bir anlatim dili kullaniimaktadir.

Kutsal mekanin kendisi, mekanin yerlesim igindeki konumu, yapinin bélimlerinin birbirlerine gére
konumlandiriligi, mimari elemanlarin kullanimi ve buayukleri, 1s1§in ve rengin kullanimi, mekandaki
geometrik formlar, dini islevlerin yani sira mekéana yuklenen sosyal, toplumsal, egitim ve ticaret ile iligkili
fonksiyonlar, mekanin bulundugu yerlesim igerisinde dini-manevi, gorsel bir odak olmasi, sosyal ve
toplumsal hayati yonlendiren bir bilesen olmasinin sembolik bir anlami bulunmaktadir. Temelde kutsal
olan ile iletisime gegme istegi ile inga edilen bu mekanlar, dine ait bilgi ve 6gretileri giinimize
tasimaktadir. Ancak bu bilginin anlasiimasi i¢in kutsal mekanlari kutsal semboller ile distinmek, kutsal
sembolleri ise arka planlarinda yer alan dini-tarihi bilgiler ile incelemek gerekir.

Hic kuskusuz ki ortaya ¢ikisindan giinimiize genis bir cografyaya yayilan islam dinine ait kutsal
mekanlari kendi baglamlari igerisinde degerlendirmek; kutsal sembolleri sadece islam inancinin temel
Ogretileri ile degil, ait oldugu cografyanin tarihi ve insa edildigi donemin 6&zellikleri, dénemin
toplumundaki 6nemli ve etkili dini sahsiyetler, inang¢ sisteminin dogusundan o giine dek gecirdigi sire¢
ile ele almak gerekir.

Bu calismada ise kutsal semboller, islam kutsal yapi ve yerlesimlerinin gelisimini yénlendiren arketip
yapi Kabe lzerinden 6rneklendirilmistir. Mekke’nin dini, islevsel ve gorsel olarak odak noktasi olan Kabe
tasidigi semboller ve din tarihindeki 6nemi, fiziksel ve sembolik konumu ile sadece bulundugu
cografyay! etkilememistir. Islam inancina ait farkli dlgeklerdeki tim kutsal mekanlar igin Kabe hem
mekansal nitelikleri ile hem de tasidigi kutsal semboller ile odak noktasidir. Mimari 6zellikleri,
gercgeklestirilen dini ritleller / uygulamalar, din tarihine referans veren nesneler / kullanimlar ile Kabe
dini dgretilerin somutlasmasinda ve aktariminda etkili bir anlatim araci, hatta islam dininin sembolik
dilinin énemli bir pargasidir.

Bu yaklasimla kutsal yapi ve yerlesimlerin olusum ve gelisim dinamiklerini anlamak, ginimiize
aktariimis bir deger olarak gorebilmek ve koruyabilmek icin sadece mimari 6zellikleri ile degil tasidigi
kutsal semboller, somut ve somut olmayan degerler lzerinden ele almak gerekmektedir. Mekani
anlamlandirmak belirli bir bilgi dizeyine sahip olmayi gerektirir. Bu nedenle kutsal sembollerin
dayandidi tarihi ve dini olaylar, durumlar, égretiler ve bilgiler ile neyi temsil ettikleri Gzerinden mekanlar
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incelenmelidir. Ancak bu yéntem ile kutsal mekanlarin manevi, dini, tarihsel degerleri gercek anlamlari
ile anlasilabilir ve gelecege aktarilabilir.
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Abstract

Cities are large workplaces where people gather and share the cumulative value they produce. Since
humans are biological organisms, it is the human animal himself who creates the city. Urban areas
are the concrete products of human populations, and they are multifaceted: From microbiomes to
technological developments, from climatic changes to economic and social activities, the concept of
the city encompasses many elements. An understanding of the human population in the cities is
dependent on the concept of the self. Although cities exist as the collective product of the members
of human populations, it is the perceptions of the individuals in the population towards the
environment, themselves, and each other that make the city a whole unit. These perceptions have
evolved over an evolutionary process and can be unified under the concept of self. In this article, |
would like to propose several approaches that can be useful in overcoming these limitations, and
therefore, | have attempted to construct a holistic view of modern urbanization using Aristotle's and
George Santayana's views on life and the self.

Keywords
Atristotle, Santayana, Biology, Urban Ecology, Human Population

Introduction

The world is on the verge of certain breaking points that have emerged from urbanization and climate
change (Karl & Trenberth, 2003). Due to the changing climate, ecological relations are reoccurring; air
and soil contents are changing, some keystone species are lost, and economic and sociological aspects
of the human population? are being affected (Pefuelas et al., 2013; Tiedje et al., 2022; Baldwin, 2017;
Karl & Trenberth, 2003; Satterthwaite, 2009; McCarthy et al., 2010). Urbanization and the increased
size of the human population are impacting the biosphere by introducing some harmful chemicals to
the air and water, destroying tropical forests for economic goals (Satterthwaite, 2009). Humans are
influenced by these changes like other organisms (Baldwin, 2017). Various disciplines work on these
circumstances, such as biology, ecology, chemistry, and sociology. In these circumstances, it is
necessary to think about our approaches and treatments on these topics from the beginning, such as,
what is the relationship between humans and the environment, what are the basic elements/principles
of ecological thinking, etc. Urban ecology?, which is a modern discipline, has emerged in a world that
faces certain challenges under these circumstances (Ramalho & Hobbs, 2012). The main focus of this
discipline is to describe the city and its ecological relations (Pickett, 2012). The differences between
this field and the classical ecological approach are raised from two main ideas: the human population
has a great effect on the biosphere and the ecological relations, and the city is a concrete biological
area that represents the activities of the human population (Pickett et al., 1997; Pickett, 2012). As a
result, urban ecology tries to connect human activities with ecological thinking (Grimm et al., 2000).

| suggest that there is a need to think of the fundamental concepts of urban ecology in order to construct
field practices more effectively. These ways should be compatible with real-life circumstances. Scholars
have tried to fill this gap by including human aspects of the urban ecology discipline and constructing
the ecology for the city paradigm (Pickett et al., 2016). This paradigm conceives the city as a work of
the human population and evaluates the city concept by introducing some fundamental dimensions of

1 Corresponded Author, MSc, Ph.D. Candidate, Middle East Technical University, Biological Sciences, E-mail:
Inerkan@gmail.com

2 Human Population: The community of humans.

3 Urban Ecology: The study of the city, from an ecological perspective (Wilfried at all, 2007).
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human activities, like social and economic aspects, into the investigation mechanisms of the urban
ecology discipline. This can be considered a divergence from the classical eco-biological view. In other
words, with the new paradigms, cities are considered a kind of natural/biological entity that is formed
by human organisms*. Moreover, cities are areas where some activities of the human population
become concrete, like trading, culture, socializing, and ecological activities of humans (Ramalho &
Hobbs, 2012). Therefore, these views are simply suggesting that the social-cultural and economic
aspects of the city are also ecological aspects of the human population. There are many scientific efforts
to bring to life these paradigms to construct human ecosystems in a broad range by realizing human
components in the city ecosystem and the biosphere (Yang, 2020; Breuste & Qureshi, 2011; Breuste
et al., 2013). Moreover, these efforts can be seen as changing the definitions of human organisms, the
human population, and the city to construct a new urban-ecological perspective. Therefore, humans
are seen as biological organisms that are capable of trading, socializing, producing, etc. They build
cities as a form of these activities that become tangible, and all these activities directly affect the
biosphere ecologically. Although these efforts are needed to make a comprehensive view of the cities,
they lack fundamental thoughts about the connections between the city, humans, and the self, which is
an umbrella term encompassing all human actions. To handle this problem, Aristotle’s influential,
practicable, and fertile ideas and approaches have a great potential to construct the preliminaries of
both the urban ecology discipline and biological evaluations of the city ecosystem.

It can be said that studies on the place of human beings in the biosphere, including human factors, have
found a place in the scientific arena, especially in disciplines such as urban ecology. Potential success
could be achieved in this regard by applying Aristotle's remarks on the concept of life to understand the
city within its ecosystem. The cities are concrete areas where human activities can be seen (Andersson
et al., 2014). Moreover, due to human activities, cities ecologically affect the biosphere. If approaches
change, it may affect the city both in form and shape, and the biosphere may also be affected by our
city models. There are many efforts to construct a city that is compatible with the biosphere (Andersson
et al., 2014). Aristotle, as a naturalist, emphasizes the issues of togetherness of life, trade between
beings, and living as a community rather than living as an individual and intentionally life (Aristotle,
1994). To evaluate human creatures, he also stresses that this organism is a part of the entirety of life.
Furthermore, the life of human organisms with human-related characteristics, which are different from
other organisms, is handled by Aristotle on the topics of ethics, politics, and urbanization. | believe these
thoughts can lighten our understanding of the problems that are emerging from modern world situations,
like urbanization and climate change.

Aristotle and Urban Ecology

Aristotle sees the universe as a whole soul, and he suggests that the soul is the composite action of
being alive. Also, he constructed a worldview mainly based on life5 and life-related issues, and his
studies can be generally seen as investigations on life, which we call natural sciences or, in a specific
manner, biology. There are certain kinds of literature on Aristotle that suggest that all their works are a
composite of human life. He was investigating all life-related topics for human beings in the fields of
philosophy, physics, rhetoric, poetics, and biology. All the topics in his works, such as existence,
morality, animals, and plants, can be considered reflections that emerged from the idea of living
(Romanes, 1891). From this point of view, it can be argued that Aristotle uses biology and the biological
perspective as a founding manner for his thought in general (Grene, 1976). Therefore, the ideas that
are related to the great questions of what is good, how to be a good man, and what is soul are not
merely philosophical or ethical investigations for Aristotle. His ideas on human and human activity are
basically and initially related to life.” Hence, they should be seen as reflections of human life with their
biological eyes. His philosophical and ethical provisions mainly come from a natural investigation of
Earth (Wild, 2020). Due to such extensive biological research, he did not create an intangible view of
the world or impalpable thoughts on concepts of ethics, politics, soul, etc. Instead, he constituted an
ethos/system of values that is touchable, discernable, accessible, and gainable from every human being
who tends to think, i.e., the biotic act of human beings. In conclusion, Aristotle’s worldview regards the
human organism and human population from a biological perspective, and then, since his definition of
life is an example of the togetherness of all beings on the meaning of having a soul, without excluding
characteristics of varied species, the constructed principles of ecological relationships between humans

4 Human Organism: An individual human.

5 Life (Soul): The cause of a living organism, by providing life motion to a body (Aristotle, 1994)

6 Human Life (Human Soul): The human with the body and soul, and this combination of body and soul can act
like @ human, which is living (Aristotle, 1994).

7 To live: Having actions as a body with the soul. Every life is specific to its organisms, like whale life, bird life,
plant life, or human life (Aristotle, 1994).
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and other beings. In this context, we can see that the paradigmatic transformation of human beings and
cities as the products of human activity and life, which is currently being attempted to be formed by the
discipline of urban ecology, has already been established by Aristotle. In this paper, human beings will
be regarded as natural organisms and urban concepts will also be considered natural results of human
activities. For this aim, initially, Aristotle’s ideas, which are mostly presented in De Anima and are related
to life in general and -in a specific manner- human life, will be mentioned. Then, the applications of
these views on modern topics will be discussed in the context of urban ecological and biological
approaches. Aristotle’s standpoint, which deeply influenced the tradition of philosophy, also can help
us to construct the redefinitions of ecological relations, human-ecological relations, and principles of
urban ecology discipline. After establishing a general concept of life with Aristotle’s views, a specific
standpoint on human life and cities will be attempted by using the views of George Santayana. What |
suggest at this point is that Aristotle’s worldview can be read from an ecological, even urban ecological
perspective, since his thoughts have emerged from these two main premises:

Life is a common sharing among all creatures,?®
All human activities are due to the human soul, which provides human life.

The concept of life in De Anima provides a basis for understanding the well-established question of
modern science: What is life? Aristotle’s teachings in De Anima seem to be a solid study of life in a
biological manner (Olshewsky, 1976). He uses the word of the soul to equalize the meaning of that
word to live: The dimensions of the soul are also dimensions of life. To have a soul or to live, two things
are needed: motion and perception, which are the fundamentals of a living biological entity. The soul is
the first competence (entelekheia) of a natural existence; if there is life, therefore there is a soul, too
(McGinnis & Wisnovsky, 2004). He says: “The soul is the principle of living beings.” (Aristotle, 1994).
Consequently, his questions, perceptions, evaluations, and classifications of the concept of the soul are
strict investigations of life. When the question comes to what is the soul, he describes it with different
analogies to explain that concept. For instance, he uses the similitude example of the eyes and says
that if eyes were independent living things, the soul was to see. Therefore, the soul contains both the
function and purpose of a living thing, which is the composite of the body and the soul. He also
investigates the dimensions of the soul; in other words, he constructs a general scheme to describe life
and life activities; only a body with a soul can perceive pain and pleasure; it can act to escape from pain
and reach for pleasure. A body with a soul is capable of knowing, growing, feeding, imagining,
reproducing, and dying.

Aristotle constructs a kind of trade between beings. He emphasizes that a living being needs other
beings to exist; in other words, a naturally living entity needs other components of the universe to move
and perceive, which are the main principles of having a soul - or having a life. He uses different kinds
of examples to explain this principle; one of the examples is about hearing; there are two participants
in that trade; one is hearing, and the other is noising. Thus, for the acts of a living entity, Aristotle made
a two-dimensional conceptualization. Examples can be increased: organisms need objects and light to
see, organisms need nutrients and water to feed, organisms need other organisms to communicate,
etc. In short, organisms need other existences to be and to live. As a consequence, we can conclude
that all beings, including human beings, rely on each other to exist, and therefore, all living things are
dependent on other creatures - whether living or nonliving - to live. All these frameworks can be
concerned in the area of evolutionary biology, which describes life under two parameters: survival® and
fitness 0. Therefore, all entities need others to survive and fit their generations into the future. In addition
to these, in Aristotle’s worldview, all organisms are regarded as different populations rather than
individual organisms. Individuals exist, but this existence comes from the individual who belongs to a
society/population. This sight of Aristotle pervades all the evaluations of him about life and specifically,
human life.

When the topic comes to the question that What is human life, we have to look for the concept of the
soul again. Aristotle describes the soul as all living organisms. Therefore, all aspects of the general soul
also descriptions are valid for humans. Humans have similar aspects of the soul with other living
creatures, as living beings have common soul characteristics, such as feeding, growing, reproducing,
desiring, taking pleasure, suffering, etc. All these aspects are biological dimensions of a living organism,
and they are found in animals, plants, and humans - which are a kind of animal. Besides the common
sharing among living organisms, every living organism has its characteristics due to its specific soul; for

8 Potential to live: Everything in the universe lives or has the potential to live or serves a function for life,
therefore life is about all the universe, in a manner (Aristotle, 1994)

9 Survive: Continue to live or exist (Johnson et al., 2008).

10 Fitness: Reproductive success of the organisms (Johnson et al., 2008)
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example, plants have plant souls, which makes them a plant. When the topic comes to the human soul,
which is the aliveness of humans, he differentiates this organism through the aspects of human activities
like politics and ethics. Just like plants are differentiated from other living creatures due to their
morphologies, or to make photosynthesis, or other characteristics that are specific to the plants; human
organisms are differentiated by ethics, politics, economy, culture, etc. The point is that: all activities of
humans are natural and biological aspects of the homo sapiens. Therefore, every action and
characteristic of the human being, including the abstract and non-physical aspects that differ from
concrete and physical aspects, are involved in the human soul. For instance, abstract thinking,
language, complex economic relations, social relations, cultural infrastructures, morals, and
classifications on what is good for humans, etc., all are the different results of the actions of the human
soul. In other words, they are about to live as human beings. They are biological aspects of the human
organism, as neurological, behavioral, evolutionary, anatomical, morphological, and physiological
aspects of the human organism. Therefore, they should be evaluated from a biological perspective. |
think Aristotle’s success in constructing a holistic view has come from this monolith view, which arises
from life itself.

Aristotle explains the natural human organism in Nicomachean Ethics, which is a book different from
De Anima that focuses only on the soul of the human being. In other words, he investigates the human
soul/human life characteristics, which are different from other living beings as a different work. When
talking about human organisms, Aristotle regards them as animals that can know things (Aristotle &
Crisp, 2014). Therefore, one of the principles of the human soul is to be able to know. He begins De
Anima with the justification of investigations on the concept of the soul, and that justification is based
upon the nature of human beings' search for the truth via knowing things (Aristotle, 1994). Besides
knowing, the human organism has different kinds of ethical aspects. For instance, happiness is
considered an activity of the aliveness of humans (Aristotle, 1994) politics exists as an action of the
vitality of the human population (Aristotle & Crisp, 2014; Aristotle, 1994). Aristotle concludes some
points from these postulates; for instance, a politician must know the subject of the soul since the
politician is laboring on top of city life, which handles all dimensions of human activities. In other words,
a politician must know life itself, specifically human life.

Since all living organisms belong to societies/populations, as a living organism, humans should be
primarily conceived as included in human populations. Every aspect/act of the human being, like
ecological, political, and ethical actions, should be handled as a characteristic of the human organism,
which should be conceived in the framework of the human population and the relations of humans within
the population. Aristotle’s approaches neutralize the meanings of ethical issues like good or bad or
stingy; all these evaluations are linked with the biological existence of the human population. He
searches for the nature of the human population by different aspects of human actions and
characteristics; for instance, he deals with merit and investigates the phenomenons that are related to
merit, like cowardice, bravery, beautifulness, stinginess, etc., to construct a life-related worldview. In
conclusion, he constructs a teaching that comprises all dimensions of the human population.

Aristotle remarks that “Every city exists by nature” and “Man is by nature a political animal” (Ambler,
1985). The starting point of these remarks is based on the idea that cities are natural components of
human existence because Aristotle conceives human activities as an entirety, and classifies these
activities under the idea that human activities are made by a natural being-human. In other words, every
aspect of human society and the human organism is in the framework of the idea that humans are
biological organisms. Therefore, the acts and characteristics of the human population should be read
from a biological/ecological viewpoint, as Aristotle does for the topics of ethics, politics, and the city. For
instance, just as beavers make barrages or ants construct colonies, humans form cities. Moreover, this
kind of view is ahead of modern-day efforts to construct interdisciplinary studies, since the starting point
of Aristotle’s worldview includes all human-made disciplines with their relations since all is about being
human; but current interdisciplinary efforts try to associate different entities of human activities, seems
like, human activities are separate from each other.

Since the city is a complex output of the actions of the human organism, and since in cities, human life
and human activities become tangible, there is a need to evaluate a city from a biological starting point.
But the problem is coming from the complementary efforts to integrate different activities of humans.
Whenever we integrate human activity or human characteristics into a city ecosystem, as Picket and
his friends do, another dimension of the human population will be missing (Pickett, 2012; Pickett et al.,
2016; 1997). The solution lies in the human descriptions and the city descriptions, and | suggest
Aristotle made these descriptions in a way that they can be practicable. By changing our definitions and
approaches from reductive and inductive ways to holistic ways, as Aristotle did, and accepting the city
as a unit of the biological human population, we can handle the problems that come from changing
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biospheres like urbanization or climate change. These biological perspectives of human and city
concepts are prone to evolve through ecological perspectives, too. Aristotle’s standpoint has real
solutions between organismal trading and ecological relations that are based on this trade between
creatures. If we want to introduce the human component into the ecosystem, as it has been tried in the
various human ecosystem models (Machlis et al., 1997; Borer et al., 2000), | think this would be a
problematic way to spend our effort due to our lack of definitions in this area. A more proper way can
be proposed as follows: There is no need to introduce human components to the biosphere/ecosystem
because humans are a part of this system both for existence and to live. And so, if we want to create
cities that are compatible with the biosphere, we should conceive all human activities as natural
activities, and we must realize that every aspect of the human being is naturally occurring and exists in
ecological relations. For instance, Aristotle explains whether to do good or bad due to human nature,
and these moral definitions are not separated from the biological human. These activities are also
related to a real purpose: we might say that they serve to survive and fitness of the human population,
which are biological descriptions of life. In other words, doing and intending good or bad should be
considered biological acts, and since we are living in an environment, our acts are affecting others, and
others’ acts affect us biologically.

We can give an example of climate change to make concrete these ideas in a modern situation. In the
climate change example, the world is changing faster than our adaptation to climate change (Orlove,
2005). Even though there are many regulations, new laws, and international agreements among
countries, there is no general solution or adaptation of the human population to these changing climate
circumstances (Dunn, 2002). The results show that the climate is changing, the ice on the poles is
melting, the atmospheric C and CH4 concentrations are increasing, the global temperatures are
increasing, the coastal settlements are prone to submerge, the species are lost, the agricultural
activities of the human population are affected negatively, the countries that live on with agriculture -
like Bangladesh- are facing huge economic loss, the plant morphologies and anatomies are changed,
the air and soil contents are evolving, etc. examples can be (Hanna et al., 2013; Schuur et al., 2015;
Hugq, 2001; Schneider, 2001). Lewontin says that under these circumstances, we should be positioned
in a way that human organisms will not be harmed by these changes and stop useless concerns about
protecting all living beings (Lewontin, 1992). But even if we try to do this, we have to know the whole
working process of the biosphere to locate ourselves in the protection of these climate changes. At that
point, Aristotle’s starting point clears up this problem. As Aristotle stressed, all lives are everyday in the
meaning of having a soul, namely, have a life, and to live; we should be in a trade with other beings.
Without knowing the rules of trading, in modern words, without knowing the ecological relations and
ecological components that we live together with, we cannot have a true position in a changing world.

The urban ecology discipline has great potential to construct the cities of the future. However,
constructing a city has the same meaning as constructing human activities since cities are physical
entities of human activities. Aristotle realized this fact. He equals the city with the humans (Aristotle &
Crisp, 2014). For him, what is good for humans is good for the city, too (Aristotle & Crisp, 2014).
Therefore, we need to think about human activities and try to revise human-environment relations.
Aristotle provides great insight for evaluating human activities from a biological perspective. Therefore,
his thoughts and ideas could be considered a starting point for the urban ecology discipline, which
needs new definitions and principles on the topics of human, city, and city-human-environment
relations. In the urban ecology discipline, there are some efforts to unify human activities ecologically.
But the efforts in this area are not satisfactory. There is a need for a life-view in urban ecology to build
a methodology and practical applications of the discipline. This view can be constructed only by seeing
the ecosystem as a whole, and only after that, separating ecological components for our use. If we start
from life itself, we can construct a view that helps our practical applications on urban ecology.
Otherwise, proceeding with small steps and spending lots of effort on this type of progression, like trying
to integrate human aspects one by one, can result in the generalized insolvency of modern-day
problems such as climate change. Aristotle constructed a life view that meets these needs.

Santayana and the Self

With Santayana’s approach to the matter, it was possible to make a completely biological interpretation
of the world, moreover still has a great appreciation of poetry, art, imagination, and religion, and they
have not a minor place in his conceptualization of the human life but take up a significantly large space
(Poetry Foundation, n.d.). Although Santayana starts from a skeptical point, as in Descartes' skepticism,
his skepticism does not come to the point such as |/ can even deny my existence, as in Descartes
(Flamm, n.d.); on the contrary, Santayana comes up with the essence, in that, the imagination is free,
that was a moment of a great liberation to realize one can comprehend something that does not exist
and still looks at it, entertain it and find what it means and what it says about human life in general
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(Saatkamp & Coleman, 2002). By saying, "The origin of beliefs and ideas, as of all events, is natural",
Santayana emphasizes that everything that is categorized as abstract or concrete in human life has a
common ground. On this common unifying ground, he argues, "Belief in substance, | have seen, is
inevitable." (Santayana, 2003) and establishes nodes that will provide unity between all existence,
including the human himself, his thoughts, existence, and the self (Cronan, 2004).

First of all, it should be said that Santayana followed a skeptical point in this methodology. He begins
by doubting almost everything, but still, the implications of his skepticism are tangible, experiential, and
observable. This situation is caused by his pragmatic attitude toward the world - his skepticism is
blended with a pragmatist perspective, therefore, this pragmatic attitude also decides to what extent the
convictions he arrives at as a result of doubts are included in human life and helping the maintenance
of the human population. Because basically, humankind has existed through the ages thanks to this
pragmatic attitude; with this attitude, humans have survived, left offspring, and continued their lineage.
Therefore, distinctions that are made with a pragmatist attitude among the choices are essential for
human life and its continuation. Santayana applies the same pragmatic attitude to innate things that
people do not logically acquire by thinking. For example, humans, by nature, exist to believe, although
this act of believing is not a logical orientation, humans need to continue their life as animal species,
because according to Santayana, "The origin of beliefs and ideas, as of all events, is natural.”
(Santayana, 2003). Moreover, for Santayana, the abstract extensions of humans - knowledge, ideas,
belief- and even immaterial things, also lie in the realm of matter, like everything that exists: “Belief in
substance, | have seen, is inevitable” (Santayana, 2003).

Santayana also deals with the experience in its natural context and also tells how the experience is
embodied in the living thing. For Santayana, experience is not just a simple recollection of the
memories, rather, it is an active and dynamic collection that the living thing constantly resorts to survive.
Organisms use their experiences to grasp and tend to what is beneficial for them and to avoid what is
useless and harmful (Santayana, 2003). Experiences are remembered and have an impact on the
decision-making mechanisms of the organism to survive and fit future conditions. In this context,
Santayana also raises the issue that knowledge is a belief mediated by symbols (G. Santayana 2003).
In other words, according to Santayana, the rational thinking of humans is essentially a feature of the
human-animal. Therefore, experience and knowledge impose a belief in a self, from which more
experiences and knowledge can be accumulated in it. Moreover, the self is not a necessary emotional
priority for any intuition, rather, it offers a nurturing ground from experience. That is, the self, or person,
is an inference, a belief, and an unprovable dogma and this notion is a conclusion that has emerged
from the experiences that are concrete processes that have active roles in the life of the organism.

However, it should be noted at this point that, according to Santayana, although there is an individual
self, since everything is in integrity, the self is connected to its environment. There is a constant
connection, flow, and unity between the interior and the exterior, between the organism and the
environment. In this situation, although a deduction of selfness -which is a dogma- has been made, it
makes it necessary to consider everything that exists as a whole. Everything that exists is natural.
Because of this unity, the relationships of the parts of the universe, including each self in the universe,
are as natural as life itself. This situation makes it both necessary and possible to consider humans as
animals. There is constant communication and interaction within each singularity that exists in this unity.
Naturally, the subject can know the object to which the subject is directed and can master the
dimensions of the object. The things that enable this act of knowing are the essences of matter.

Santayana embodies these two dogmas that can shed light on the entire realm of being: "..two
additional dogmas which | have accepted: first, the dogma that | am a being far deeper than my
substantial discourse, a psyche or self; and second, the dogma that this substantial being is in dynamic
interplay with a whole environing system of substances on the same plane with itself." (Santayana,
2003). Thus, while constructing a concept of self, Santayana also draws the boundaries of the self and
due to keeping everything that happens between a dynamic interplay outside the self, so that Santayana
can deal with the self and environment as a whole. Santayana, instead of establishing an intricately
complex system of metaphysical thinking to define the concept of self; defines the self as an active
subject who is natural, comes from nature, can act individually, can be aware of the essences of the
objects and events around it and can be in a relationship with its environment. However, Santayana
uses self and psyche interchangeably, for him to be a self is to have a psyche (G. Santayana 2003).
Therefore, by not making a deep distinction between these two concepts, he points out that the psyche
can be handled in a very concrete and naturalistic way. In this way, it allows the psyche to have a
biological basis as well, to be handled in a way that is included in the relation of matter, although it may
seem like a very unnatural and non-material concept.
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When we look at all this methodology, what Santayana put forward can also be seen in science: Even
if various theories and laws are reached with the scientific method, all the propositions of science are
far from being certain (George Santayana 2021). Moreover, all scientific endeavors are based on an
animal faith at its core: humans, as an animal, have to survive, so they have an initial belief that they
can know the environment and can act on it. When this belief is combined with experience, it also
creates a belief that people can shape natural phenomena and their environment by manipulating them.
Therefore, one can talk about scientific action by giving a systematic state to all these beliefs and
processes that have been going on since the beginning of humanity. The basis of all this confidence is
animal faith (G. Santayana 2003) For Santayana's propositions from a biological perspective, it can be
also said that he has a very accurate view in describing the functioning of natural processes. Every
living thing works to create the next generation by reproducing and the basis of evolution is based on
the continuation of life as a result of variations (Arber 2000). In other words, every living thing, that is,
every self, must communicate with other matters while maintaining its integrity. Every living thing is
naturally included in the unity, it must survive and produce generations in this unity. It can be seen that
each of these processes naturally exists in the self with more than one animal faith: the living organism
must, first of all, feel a grudge against the environment so that it can find food and reproduce.

Vitality gives different individualities and unity as context changes. For instance, there are contextual
differences between treating the cell as a singular agent and a human being as a singular organism.
Definitions and namings change as going from the small universe to the big universe. However,
speaking on a human scale, the source of all these denominations is the self itself. The human self
actively gives names to its environment, categorizes the beings and matter around it, defines it,
observes its properties, and disposes of the matter. He also dreams, thinks, produces abstract
concepts, develops language, and makes art. All these processes are natural features of the human
self that belong to humans. The human organism's sensory inputs limit its perception of its environment,
and it tries to keep the population of the human organism alive with the thinking and technology
opportunities it has developed within its borders.

Santayana's approach to vitality is in certain respects similar to Aristotle's approach to the soul.
Aristotle's teaching is a vitality-based approach. In the texts of Santayana, similarly, he argues that all
human aspects are related to animal origin. Thus, not only the self has an animal origin, but all the
extensions of the self are directly related to this animal origin, and as a result, the self is also an animal.
Santayana, while treating the self as psyche, presented a framework of meaning that would explain the
whole existence, matter, and self rather than going into the details of the self and making it a science
of psychology. Although he dealt with the science of psychology separately in his book Skepticism and
Animal Faith (G. Santayana 2003), he still did not grapple with any useless detail that one cannot make
sense of life as a whole. All this pragmatic reasoning has given him a concept that one can observe its
actions, even if it is accepted as a dogma after all: the self. Naturally, any human action is based on an
animal's faith. Technology can also be seen as a reflection of a form of action produced by the human
self (Allen 2008). Human, by his nature, has to survive and continue their lineage, just like every other
living organism. The emergence of technology in the evolutionary process can be seen as natural for a
human being, who has lost its feathers in the evolutionary process, can stand on two legs, and has
developed neurophysiological coordination (Allen 2008). Using Santayana's approach, one can also
take a look at the holistic nature of technology by discovering the essence of other beings around them.
It can be said that technology is not just a tool-using skill. Because technology is an extension of a
human population that includes many historical aspects, and it is sometimes cumulative, and it
sometimes jumps. Technological developments cannot be considered in isolation, because they have
serious links with different extensions of human life (Su and Moaniba 2017). Many humanities such as
economy, politics, environment, human relations, medicine, chemistry, and education are closely
related to technology (Boekholt 2010; Su and Moaniba 2017). Naturally, the experiences that people
have gained in all these different fields must be combined and embodied as an instrumentalization and
culture. At this point, it can be said that the human self collects the different experiences of life as an
integrating ground, and produces technology with the help of the essences, discovers its relations with
matter and phenomena. It can be said that it is possible to see natural human action in all processes of
technology since the instincts of protecting the population, surviving, and producing generations are
supported by technology. In other words, it may be possible to see the movement areas of the human
self in the natural environment by analyzing technological developments.

Although the discussions of very fundamental concepts such as self, psyche, and individuality go back
to ancient times in the philosophy of biology, it can be said that the discovery of a heritable genetic
material and the concepts of microbiota have a serious place in modern discussions for these concepts
(Turnbaugh et al., 2007). The concept of microbiota has long been a cornerstone in the biological
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discussion of individuality and self (Rees et al., 2018). Before it was known that the microbiota was so
effective on organisms, the concept of self was discussed with the discovery of DNA as genetic material.
However, the fact that genetic material does not conflict with the cell theory and does not disrupt the
integrity of the cell, on the contrary, is meaningful within the cell, which may lead DNA to a somewhat
less problematic position when compared to the microbiota (Gimbert & Lapointe, 2015). Likewise, since
microbiota is a description of other living cells — fungi, bacteria, and viruses — living in an organism, the
concepts related to microbiota and how it affects the integrity of the organism have been the subject of
serious curiosity. Experiments on this subject have found that other microbes living in the body have
many functions: for example, in synthesizing various vitamins, in immune responses, in obesity, in many
diseases, and even in mood (Manor et al. 2020). Therefore, the fact that these living things, which we
consider as a single organism, affect the organism to such a degree, reveals the idea of how accurate
it is to consider the organism as a singular self. This also makes it an ambiguous area where the
boundaries of the self - or organism - end and begin, because every organism is in constant interaction
with its environment, so it constantly receives and introduces microbes from the environment (Kundu
et al. 2017). In this continuous and dynamic environment, it is difficult to draw a boundary to define the
self and to describe its interaction with the environment (Rees, Bosch, and Douglas 2018). Santayana's
approach, on the other hand, may reveal a biological self-perception that could not be created despite
the big data of the modern world and the results of numerous experiments. Because, in Santayana's
view, the concept of Self appears as a deduction where skeptical and pragmatic thinking methods are
blended, rather than a concept of self that is tried to be formed based on empirical data. However, the
great thing here is that this dogma is not an inference that has no counterpart in substance but remains
in pure thought. Because the self is an integrating factor that is in an active relationship with its
environment, therefore it can be aware of the essences in the environment and can reach the
knowledge of existence with these essences. But most importantly, although all these processes involve
all the complexity of life, they do not have a super-material nature, they exist due to matter, and also
they are extensions of matter. All abstractions that can be described such as doubting, making
inferences, thinking abstractly, knowledge, etc., actually belong to human beings, they are processes
arising from the fact that the human-animal has an animal basis. The acceptance of the self as a dogma
by the human mind is also progress presented as a natural process for the human animal's mind to
survive and perpetuate the generation. The human-animal, as an animal, must rely on nature, its
environment, and its existence and also the concept of so that it can live.

Conclusion: Merging The Two Views into One to Comprehend Modern Cities

| suggest that there is a concrete connection between the city and the self. Our concept of self is the
main thing that determines the urban area, the basic energy of action, and the worldview that
determines all the other elements (Figure 1). If we want to understand cities, we need to understand
the self.

Figure 1. The evolutionary outcome of the self as cities.
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One example involves developing policies based on the shared perspectives of Aristotle and
Santayana, which emphasize understanding humans not as separate entities from nature but as beings
existing within and arising from it. Actions taken by humans, like those of other living and non-living
entities, should be recognized as leading to natural outcomes. For instance, while sustainability typically
considers criteria such as biodegradability, permanence, and the use of natural materials, the human
factor must also be integrated into the concept of sustainability. Human existence, actions, and
interactions with other living beings must be assessed within this framework because humans are not
separate from nature but, like all others, an integral part of the ecosystem. Therefore, future planning
and designs must account for all known living and non-living components of the ecosystem. For
example, when using a chemical substance, its benefits to humans and its known effects on certain
organisms should be analyzed through more holistic combinations. This would enable future predictions
that are more inclusive and foster methods that incorporate human actions as part of the ecosystem
rather than excluding humans from the equation. Such an approach would result in comprehensive
strategies that embrace both the human and non-human aspects of the natural world.

The interplay between Aristotle’s idea of the human being as an integral part of the natural world and
Santayana’s focus on the self provides a profound foundation for rethinking urban planning and policy
development. Aristotle’s perspective emphasizes the interconnectedness of human actions with the
broader ecological system, suggesting that humans, like other living and non-living entities, are
inseparable from the natural processes they influence. This aligns seamlessly with Santayana’s view
of the self, which considers human identity as deeply rooted in its surroundings and shaped by cultural
and environmental contexts. Together, these ideas offer a framework for urban planning that not only
acknowledges the ecological and social dimensions of human existence but also prioritizes designs that
foster a deeper connection between individuals and their environments. For instance, policies informed
by this synthesis could advocate for urban spaces that support both ecological sustainability and
personal well-being, such as green areas designed to enhance community interaction and individual
reflection, while maintaining ecological balance. The concept of the "self" as a measurable unit in urban
ecology offers intriguing possibilities for bridging philosophical theory and practical application. Drawing
from Santayana’s emphasis on the self as intertwined with cultural and environmental contexts, this
idea can be translated into urban ecosystems by recognizing individuals as dynamic components of the
ecological fabric, whose behaviors and interactions influence and are influenced by their surroundings.
For instance, integrating the "self" into urban ecological studies could involve analyzing human
interactions with green spaces, their impact on local biodiversity, or the psychological benefits derived
from urban design.

That is to say, as a starting point, we should evaluate the human aspects in a holistic view, rather than
trying to integrate them. But before this, we have to shape our worldview based on the fact of living.
Since modern-day problems like urbanization, climate change, poverty, and crimes are occurring in this
life, we have to know what is life, its components, and aspects of life. All urban-related factors can be
considered as a whole only if the self of each individual within the human population is accepted as the
starting point. However, for us to take the self out of the abstract realm and bring it to a concrete reality,
we must first decide on the parameters by which the self is to be evaluated. For this, the shortest and
most measurable method is to construct the self-concept based on actions (Figure 2). The relevance
of the various factors that we observe in cities to the self can be taken out of the philosophical ground
and into the scientific ground of action only if the self is defined in terms of actions. Therefore, the multi-
component structure of cities exists in a measurable unity thanks to the unifying nature of the self.
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Figure 2. Human factors in the cities are the outcomes of the actions of the human population, which
is created by the sum of individual selves. Therefore, the self becomes a basic definition to represent
humans as a whole dynamic entity in the environment and urban areas.
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The combination of Aristotle's ability to treat life as a whole and the concepts of self pointed out by
Santayana can form an integral basis for understanding city systems. Many other similar views can be
integrated into this system, but the choice of cities as the main field of observation also means defining
a real field for the practical application of these views. Of course, whether or not this proposal can be
realized depends on disciplines working together, but the more important fiction that will determine the
outcome is the unification and mobilization of intellectual grounds on a common denominator. In
summary, the main point | am trying to reach is that the understanding of human mobility and the
dynamic positioning of this mobility within the ecosystem integrity depends, first of all, on rebuilding our
definition of the self. The unity provided by Aristotle's views on life, cities, and human beings, when
combined with Santayana's views that unify human actions, can provide a solid paradigmatic basis for
understanding urban systems and by this, a realistic intellectual ground can be created to find solutions
to modern-day problems related with cities.
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